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ferpoiſe ( as you think) your Invincible Objeftions. 
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_ D —=_ ——_ 
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Introduchon. 


F public Applauſe, and popular Acclamations of your 
own Party, are to be believed, your Diſcourſe againſt 
Tranſubſtantiation has /uficiently ſhewed, that the 
Scriptures canuot clearly demonſtrate this miraculous 
Change ; nor the perpetual belief thereof in the Chri« 

ſtian Church, illuſtrate it ; and that there are all the rea« 

ſons in the World againſt it. Tet if a ſerious confideration, 
and weighing of your Arguments in the Scale of Fuſtice, be 
the Deciders of the preſent Debate, we ſhaf find neither 
Scripture, nor belief of the Primitive Church, nor any rea- 
ſon in the World, againſt Tranſubſtantiation. And theres 
fore in Chriſtian Duty, T think my ſelf obliged, to en- 
deavor, after my poor manner, a diſcovery of your winning 

Artifices, and a removal of your plauſible Appearances ; dis 

viding this following Anſwer into two Parts. In my firſt, 

PI examin , whether there be- any tolerable ground for 

Tranſubſtantiation. And my ſecond, is deſigned to coun= 
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PART 1 


Sub-divide my Firſt Part into five Seftions, comprehen- 
ding the five pretended grounds , one or more of which, 

ou ſuppoſe the Church of Rome builds this Dof&rin on. 

irſt, The Authority of Scripture. Or Secondly , the 

| oY belief of this Docrin in the Chriſtian Church. Or 
hirdly, the Authority of the Church to make, or declare an 
Article of Faith. Or Fourthly, the abſolute Neceflity of ſuch 


a Change, for the benefit of thoſe who receive this Sacrament. 


Or Fifthly, to magnify the Power of the Prieſt. 


SECT. 1 
Whether Scripture authoriſe Tranſubſtantiation. 


mee! begin to diſcuſs whether Sctipture authoriſe Tran- 
ſubſtantiation : I think it convenient to premiſe two Re- 
fleftions, upon two conſiderable Circumſtances, delivered in 
your IntroduCtion. 


: Firſt Reflefjon upon the word Tranſubſtantiation. 


In the very firſt entrance of your Diſcourſe, you complain i# 


24-2 #5 a hard word, and afterwards increaſe your complaint with 


this unparallel'd exaggeration. It 2245 almoſt 300 years before this 
miſhapen Monſter of Tranſubſtantiation could be lick'd into that Form 
in which tt is now ſetled and eſtabliſhed in the Church of Rome. - Bold 
Aﬀertions ought to be ſupported with great Proofs : And Mon- 
ſtrous Vilifications of the Divine Goodneſs expiated with more 
than ordinary Repentance. Heaven forbid, that our Bleſſed 
Saviour ſhould ever prove a miſhapen Monſter, even to thoſe 
who moſt oppoſe revealed Truth expreſſed in Tranſubſtan- 
tiation. 

A bard word, and who can endure it; a new word, and who 
will admit it? St. Hilary anſwers you in this Reply to the Arian 
Herertics, 
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like expreſſions, Say rather, if you ſpeak wiſely, 
will you not wage new Wars againſt new 
Enetnies; or take freſh Counſels againſt new 
Treaſons; or drink Counterpoiſon againFft venc- 


rogation of leſs force : Are you offended at the 
mewneſs of the Name ? or affraid of the werity of the 
Myſtery ? 


to the Golden Sentence of YVincentizes Lyrinenſis, 
The Church ordinarily appropriates ſome new term 
ro fignifie more pathetically the true Senſe of Faith. 


mons Infetious ? Nor was St. Athanaſius's Inter- 


Heretics, importuning the primitive Church of Chriſt with the 


St, Hil, cont. conſt, Aug. Dic pri- 
us, firefe diſputrs,nolo adverſius no- 
va venena novas medicamentorum 
comparationes, | 

S?, Athan, d, cum Ario coram 
Probo, Nominis ue offenderis novi- 
tate,anetiam re: ipſins veritate,que 
hoc eft ſortita vocabulum. 


| he ſentiment of theſe two great Ornaments of the Church, 
Is the common Pradticeof whole Sacred Antiquity according 


Vincent, Lyr.in Commonit. Eccle. 
ffa plerunque propter intelligentie 
lucem, non-novuum fidei ſenſum nove 


T hus did the firſt Oecumenical Council write 2ppelations proprietate ſignat, 


Nic. 1, in Sym, 


'OuUSNG- Conſubſtantial, and the Arians could | 
not digeſt the hardneſs of the Word. Thus did the Epheſian Pre- 


lates ſtile the B. Virgin, ©:0704G- Mother of God, which was C90. Ephes. 


no ſofter to the Neftorzans. And thus did the Lateran Biſhops ſub+ 
cribe to Tranſubſtantiation, and the Berengarians and Modern 


anar, 1. 


Conc. Later. 


decret;1211. 


oppoſersof the Roman truth, expoſtulate with usfor this Word, an. 


and modeſtly term it a Miſhapen Monſter: 


Second Reflection apon the Evidence of Senſe. 


Here you bring in Ariforle, wholong fince hath pronounced, 
There ought to be no diſpute of the matter of Senſe. | beg Par- 
don if I am not at ills, to digreis with you towards Paga- 
niſm. Neither can 1 think you ſerious, when you quote the 
Philoſopher's determination,tor ge Myſtery of the Lords Sup- 
per, who never proteſſed a revealed Religion, and died many 
Hundred years before Chriſtianity was Promulgared and Eſta- 
bliſhed. Nor do I apprehend the leaſt danger to be overbur- 
den'd, with the heavy matter of Senſe, when my way leads to 
the Sublime marter of Revelation. 

You cannot deny, Senſe, Reaſon, and Faith, arethree va- 
rious PerfeCtions; 1ſo likewiſe are their Objects diſtinguithed. 
The* Sagyrite never pretcnded Senſe ſhould reach farther than 
ro the Accidents and 024 Tm; of things. And Reaſons 
employ was the contemp 
ſtance. 


ation of Efſence, Nature, and Sub- 


* Ariltotie, 


' Gere $8, vw, 2. 


Luke 3, 22. 


Ex nihilo nil 
fe. 


thing. *Twas a Principle, There's no return from Privation, to 
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ſtance. How could Ariſtotle pronounce, the matter of Senſe 
was never to be diſputed, when'*twas always to bepry'd into, 
and regulated by Reaſon 2 .- 

Yer we do notdiſpute with you, the Prerogative of Senſe in 
the Myſtery of the Sacrament. For we ſee the outward ſhape 
and appearance of Bread and Wine; nor 1s Taſt wanting. All 
this is granted. Unleſs then you perplex and embroil the Que- 
ſtion, Senſe repoſes, without violation, quiet and contented 
in its own Objects. 

Nor ought you to believe,that Reaſon can ſecurely, without 
Error, always determin in Natural Sciences, according to the 
received impreſſion, from the viſible Sign, or Objed of Senſe. 
This Maxim is given to Novices entring the liſt of DialeCticks , 
and admitted by the Sett of Peripateticks. So Reaſon enlarges 
thegreatneſs of the Sun, and afſures us, it far exceeds in bigneſs 
the Terreſtrial Orb, tho! Senſe inclole it in the ſmall circum- 
ference of a Ball. 

Senſe indeed and Reaſon combining together, and following 
the preſcript of Logick, are the proper deciders of Philoſophu- 
cal conteſtations. Senſe pleads for no more, and if the Reaſon 
of Ariſtotle ſurviv'd, it would be abundantly fatisfrd with this 
voluntary conceſſion. ; 

If for all this you reſolve to ſeat Reaſon inthe Chair of Judi- 
cature,even where Revelation interyenes,DivineAuthority will 
caſily reſcue Chriſtian Religion from the information of Senſe. 
Reaſon following the Dictamen of outward exiſtence , told 
Abraham, what appeared were Men; RevelationCorretted the 
miſtake, and afſured him they were Angels. Reaſon affirmed 
what deſcended in the ſhape of a Dove, was that Innocent Crea- 
ture : Revelation reformed the Judgment, and intimated it was 
the Holy Ghoſt. Reaſon regards the Species of Bread as inherent 
to the _ Subſtance: Revelation changes that Subſtance in- 
ro the B y of Chriſt. Abraham ſaw the figure and ſhape of 
Men, and yet the Subſtance of Man was wanti The Fea- 
thers in appearance exhibited a Doye ; the real Subſtance was 
ſupply'd with the preſence of the Holy Ghoſt. 

Again, it was a Maxim of Philoſophy, what is, was from 


ſomething. And this Evidence vaniſhes at the fight of Revela- 


tion, Which teaches the whole Univerſe was Created of no- 


the 
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the Habit, from Death ta/Life; and this perſwaſion ceaſes, ac- 


knowledging our Saviours Refurrection. 


Reaſons reluQtancy proceeding from Senſes information , 


muſt yield to the Power of Revelation 


or we mult ceaſe to 


be Chriſtians. Thus Jalan ſtariſed and derided Chriiti- 
ans that they were ſo ſtupid, to lindfold Reaſon with the bare 


word of a Crede, you muff Believe. This in 
St: Gregory Nazianzen is recorded. St. Clement 
in the Second Centurie relates the ſame of the 
Greek Philoſophers, and confures them by 
chis Definition of Supernatural Faith : Faith 
which the Greeks look upon as vain and unreaſona- 
ble, z a voluntary Anticipation, a Pio yielding, 
the Subftance of things which are hopd for, 


Sz, Greg, Orar, 3. 

St, Glem. Alex. 2, Stom, Tlicrg fs 
uv NaCaneor Kevivg x; Aapeacyv 
yowCovTes Eaves wegaunts Exe- 
nr ,OcnCila; ory ram Irons, 
EAT 0 POV \aocuots, mer Yi TV 
EASY 205 © Gazmulay, x7! Þ Ruey 
SMoSwAg 


and an evidence of what u not ſeen, according to the Divine ApoFtle. 
Faith is Firſt according to this Ancient Father, voluntary Antici- 
pationofReafon ; and you wilfully A Faith by Reaſon. 


Secondly, Faith is « piozs Afſent to Divine 


boldly contradi&t our Saviours own words. Thir 


— and you - 


Ic is the ” 


Subftance of thizgs hopd for-, and you reply there's nothing to be - 
hoped for of Subltance in the Sacrament. Laſtly, Faith is an 
Evidence of things not ſeen, and you contend Reaſon eyidences - 


the contrary. 

Reaſon rather with St. Ambroſe, who de- 
clares, We believe Fiſher-men ; we do not Believe 
Philsſophers. 

St. Cyril of Alexandria, conceived it impoſſi- 
ble to believe where Reaſon intermixes inquiries, 

St. Chryſoftom avow'd the wery letting of an, 
How can it be, « a beginning of incredulity. - 

St. Aagu#in avers, that 1t we firſt demon- 
ftrate and afterwards believe, we become both 
Ignorant and Incredalons. 


St, Ambr. Super :llud Pſal, Omnia + 
opera ejus in fide, Non cre ditur Phi- 
loſophis, creditur Piſcatoribus, 


Sr. Cyr, apud St, Maxim. T9 38 
Eaoavtoulyor mas ini mmgeurass 
: $7, Chrys. in Joan, 6. *O7" &y » 
1 Chas Ts mos einnhy ouvip ger + 
T as th, amsit. 

Sr. Aug, tract, 27. in Joan, Nee 
cognoſcare, nec credere walemuns, 


And our B. Saviour adds the heavy burden of Condemnati- Mark c. 16. 
on, as we read in Sr. Mark Who will not Believe, ſhall be Condemned. 
hisis ſufficientro fhew, that Reaſon in marters of Religion 
ought to rake her information, not from Senfe, but from the 
propoſal.of God and Divine Scriptures. Now I cxamun ; 


Hbeber 


John 6, from 
the Greek, 


verl. 62, 


verſ, 63. 


(8) 
Whether Scripture Authoriſe Tranſubſtantiation ? 


You ſay we pretend for this Do&rin the Authority of Scri- 

ture in thoſe words of our Saviour, ths z my Body. So likewiſe 
do we ms for the ſame DoQtrin,the Authority of Scripture 
from the 6 Chapter of St. Fohn, which you paſſing over in ſilence 


- as inconſiderable, I ſhall endeayor to manifeſt, as of great im- 


portance. 

Let us not mix confuſedly the thing which our Saviour pro- 
miſes to give, and the manner of receiving the Gift. A wor- 
thy receiving the Gift, is Spiritually by Faith. This isnot con- 
reſted. The Cy_ is, What is the thing promiſed to be gi- 
ven, whether the true Body of Chriſt or not ? 

Our Saviour gives two Promiſes, both of the ſame thing, 
his own Subſtance, both contained in the 51 verſe of St. Fobn, 
the Bread that 1 will give,is my Fleſh; behold the Promiſe of him- 
felf, in the Sacrament : And, which I will give for the life of the 
World, intimates the Promiſe of himſelf ro the Croſs. The 
Promiſes are diſtinguiſhed ; the Subſtance is the ſame; becauſe 
.the ſame Spirit of Truth which delivers two Promiſes, affures 
one Subſtance. What is then this Bread which Chriſt promiſed 
to give in the Sacrament ? Chriſt anſwers it s ”» Fleſb, and 
chat Fleſh which he will give for the life of the World. as this. 
a piece of Bread, or the true ſubſtantial Body of Chriſt? 

his is peculiarly ſeconded from our Saviours appeaſing the 
murmur of the Capharnait's, and raiſing their Incredulity to 
the Myſtery of his Fleſh, by preſaging the.reſuſcitation of his 
own dead Body, What if ye ſhall ſee the Son of Man aſcend up 
where he was before? | | | 

If Tſhould now return your Seriſe of the Sacrament for a re- 
ply to our B. Saviour, and ſay, we underſtand the Promiſe gi- 
ven of your Fleſh, to be Eaten in Figure only, not in Subſtance, 
would not the Reader ſtraight ſubſume, Then only the Figure of 
his Body aſcended into Heaven, and ſo void our B. Saviours 
Argument, and deſtroy the Miraculous Aſcenſion ? 

Kanhes diſcontent ſucceeding ameng the Jews, cauſed-our 
It zs 


Saviour to inſtance once more the Power of his Divinity: 


the Spirit that quickeneth, the Fleſh profiteth nothing. T tus Spirit 
they were promiſed to receive in the Sacrament, 


rit is truly Chriſt, God and Man. 


and this Spe 
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[The Flefh profiteth nothing, if we believe St. Auſtin; as Sci- 


ence, according to S:7.Paul, pufferh up : Science 
all alone, barren of Charity ; for ſo proper- 
ly, Science puſerh up. Add Charity to Sci- 
ence with the Divine Apoſtle, and then Sci- 
ence Flouriſhes and is Fruitful. The Body of 
Chriſt as a mortal and fading Creature profir- 


St. Aug. tract, 27, in Joan. Aece- 
aat Spiritus ad carnem,quomodo ac- 
cedit Charitas ad Scientiam & pro- 
deft plurimum : nam fi caro nihil 
prodeſſet , verbum caro non fieret. 
Sr, Paul 1, Cor. 8, Scientia inflat. 


cth nothing. Joyn God to Man, and the Fleſh 
of Chriſt profiteth exceedingly. Thus it profited on the Croſs, 
and profiteth in the Sacrament. 

St. Cyril of Alexandria giving the ſame lite- 


ral. Expoſition, ſays, when Chri#t called himſelf =: CY": 6: in Joan. liv, 4, Tiyty- 


Spirit, be did not by this deny, that hewas Fleſh; $6 PE 
and ſo concludes, that thu Spirit was Chrift himſelf. 

If this Spirit then be Chriſt, who Promiſed to give in the Sa- 
crament, what he Promiſed to give for the life of the World, 
on the Croſs; who will queſtion that he did not perform what 
he promiſed ? Or would promiſe what he could not effec? 
"Tis dangerous to limit the Power of the Deity ; *tis impious 
to queſtion the Promiſe of God. : 

And yet alas! ſome Men are ſo ehamoured with what they 
can feel to have ſome Subſtancein it, that Idolizing with Senſe, 
they are not ſenſible how Chriſt promiſed to give himſelf in 
the Sacrament; they queſtion the very Gift it ſelf, and endea- 
yor to make good theſe two things, 

1ſt. That there's no neceſſity of underſtanding theſe words of our Sa- 
viour, Thu « my Body , in the ſenſe of T ranſubſtantiation. 


21y. That there us @ great deal of Reaſon to underſtand them othepm__ 


wiſe. "Theſe two general Arguments deſerve to be the Subject of 
rwo Chapters. 


CHAP. I 


Of the neceſſity of underſtanding our Saviours Words in the Senſe 
of Tranſubſtantiation. 


T* there be any ſuch neceſſity z you pretend it muſt be, either 
1ſt. Becauſe there are no Figurative expreſſions in Scripture, or elſe 
becauſe a Sacrament admits of no Figure. 21y. You are willing to 
ftand to the plain conceſſion of a great Number of the moſt Learned 

2 B Writers 
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Writers of the Church of Rome in this controverfie, Theſe two 


| main Proofs ſhall be conſidered in the following Articles. | 


Article 1. 
Examen of your Firſt Proof. . 


I Know not ooo what account you ſay,-that if our 'Saviours 
words, can be taken in the Senſe of the Roman Catholic Aſ- 
ſertion, this muſt be; either becauſe, there are no Figures in Scri- 
prure; or becauſe, a Sacrament admits of no Figure. Had any of 
our Authors made uſe of ſuch Reaſons, or inclined the leaſt - 


_ thisway, you would not have omitted ſuch Ny. Burt if 
jg 


Exod. 24, 
Heb, 9. v. 20. 


Luke 22s 


you Write what you have not Read, forthe preten round 
of Tranſubſtantiation ; Fm ſure you have not Writ what you 
have Read, for the real underſtanding thereof. I ſhall remind - 
you of ſome few Motives, which induce Roman Catholics to - 
believe our Saviours words can import no leſs than the verity. 
of Tranſubſtantiartion. - 


FIRST MOTIPE. 


The Written Law ſhadowed future Truth, and:this Truth . 
was Chriſt. Sowe read Moſes ſprinkled with Blood, the Book, . 
and People, ſaying, 7h # the Blood of the Teſtament which God 
bath enjoyned unto you. The Blood of the Ancient Covenant 
was the Fignec ofthe Blood of Jeſus Chriſt in the Sacrament. 
This appears from the words of our Saviour in the Inſtitution, 
This is my Blood of the New Teſtament, which is ſhed for many. 

This Miraculous concord of the Old and New Covenant : 
This repetition of the very ſame Phraſe, is an Evidence be- 
yond denyal, that the former was a Symbol of the latter. And 
ſince you cannot underſtand the latter of Chriſts Blood ſpilt 
on the Croſs; Becaufe you pretend St. Luk ſays, his Blood as 
then ſhed, which is ſhed for many, which preceded the Crucififti- 
on : Ir follows neceſſarily to be underſtood, of the true Blood: 
of Chriſt in the Sacrament. Becauſe a Figure 1s not without 
the Reality, nor-a Shadow without a true Body. 


SECOND 
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SECOND MOTIYE. 


As it is true that Jeſus took Bread, ſo are we taught, that he 
bleſſed it. - And what he brake, and what he gave to his Diſci- 

les, was without doubt, what he had bleſſed or conſecrated. 
_ Queſtion is, what this was ? None of the Evangeliſts ſay, 
that he gave Bread; they ſay Jeſus took Bread, and Jeſus aſ- 
ſures, what was bleſſed , broken, and | ater, was his Body , 
ſaying, Thi « my Body. If it was then Bread, as the Evange- 
liſts note, Feſ#s cook Bread; and after the Divine Benedi&tion or 
Conſecration became his Body, as Jeſus affirms, this is my Body: 
Then without extorting or racking of Scripture, without ad- 
ding figurative Glofſes, ( and wicked is the Man who ſuperads 
to Sctipture ) the facile ſenſe of Scripture readily leads to the 
plain Article of Tranſubſtantiation. 


THIRD MOTIF LE. 


The Circumſtances of our Saviour urge for the Literal Ac- 
ceptation of This is my Body. For Jeſus ſpoke to his Apoſtles ; 
to his deareſt Friends eparony to bid his laſt Adieu; and 
then, if ever, AY {cloſes it ſelf, without difficulty, and 
after a facile and intelligible Method. He's Wiſdom it ſelf 
and knew how to Phraſe his Thought. He's Omnipotenr, and 
fo can ſurmount what Human Frailty myght conceive as im- 
poſſible. He's Goodneſs it ſelf, and cannor deceive us. And 
therefore ſaid what it was, and what he ſaid was true. 


FOURTH. MOTIVE 


Is the conformity of Scriptures. For if Chriſt had ever de- 
fignd to ſignifie, that the Euchariſtical Bread was only the Fi- 
oure of his Body, it would ſurprize us what inclin'd him to 
make uſe of this Speech, zhis is my Body; and after ſuch a choice, 
to leave it barely without explanation, when he ſo carefully 
raught his-Diſciples the true meaning ot many eaſter Parables : 


*Twould aſtoniſh us, finding the three Evangeliſts with St. Paul $;,payi, i Cor. 


(who teſtifies he received the ſame DofEtrin from revelation) 11. 


not conſ{train'd, nor combini __ joyn in expreſſion, yet to re- 
2 peat 


Joan. in Evang. 
Co Is 

Joan, 10, v. 30, 
Ep, 1. Joan, 
CaPe Fo 
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peat all the ſame words, without the Leaſt alteration. And 
we read in Latin, Greek, Syriac, Arabic, all Verſions and 
Languages, nothing bur the ſame expreffion, and equal con- 
firmation. | 


FIFITS MOTIFE 


The very ſame Interpretation of other Scriptural Paſſages, 
wherein are grounded the chief Articles of Chriſtian Belief, en- 
forces the ſequel of Tranſubſtantiation. ; 

For, I believe, adhering to Scripture as the Rule of Faith, 
that this Paſſage, the word was made Fleſh, imports a Subſtantial 
Unjon. I believe the conſub/antiality of the Son with the Father, 
included in theſe words, I and my Father are one. I believe one 
Divine Efſence of three diſtin& Perſons revealed, in Theſe three 
are one. Upon theſe Teſtimonies-of Holy Writ Subftantially un- 
derſtood, I quietly repoſe my belief of the Incarnation of our 
Saviour; the Son's Divinity; and of the ſole and undivided 
nature of the Bleſſed Trinity. 

This Method is further ſecurd by the conſent of all thoſe 
who are, and pretend to be true Members of Chriſt's Religion. 

Now if I follow this Determination, ſo authorized, and fo 
certain; if I follow this motiye of my own Conviction in other 
like Articles, extending the ſame uncontro[d Interpretation, 
to this is my Body, 1 muſt neceflarily grant this Inference, this is 
my Subſtantial Body. Thus my Faith ſeeks to. be one; as Scrip- 
tare is one, and GoF#one Truth. 

As this literal RefleCQtion 1s ſincere and pious; the figurative 
Explanation of our Saviour's Words wants no Fallacy nor Im- 
piety. For, if I may preſume to give this ſenſe to our Sayiour's 
Words, this is zo: my Subſtantial Body, this Preſumption 
ought to be ſtrongly grounded, as allowable, juſt, and in Equi- 
ty to be follow'd. And if ſo, then I may lawfully give the ſame 
expoſition to the three alledg'd Articles. For the Scripture ur- 
ges not more out of this Paſſage, The word was made Fleſh, the 
{ubſtantial connexion of the Second Perſon with Human Na- 
ture; or out of theſe words, IT and my F ather are one " the 1den- 
tity of the Son with the Father; or out of, :he/e Three are one, the 
unity of Nature in three Divine Perſons ; than out of his is my 
Body, the Subſtantial Body of Chriſt, - 


(13) 
If therefore I might lawfully underſtand our Saviour'gwords 
in an empty figurative expoſition, ſaying, this is not my Sub- 
ſtantial Body, I might rightly deduce (following the ſame in- 
rerpreration) then the word was not ſubſtantially made Fleſh, 
and ſo deny the Myſtery of the Incarnation; . I*'and my Father 
are not ſubltantially one, and ſo proſeſs Arianiſm ; Theſe three 
are not ſubſtantially one; and ſo dividing the Divine Nature, 
conſtitute many Gods. , Can ſuch a figurative Explanation be 
thought a ſincere part of the True Religion , which under- 
mines, and utterly deſtroys the whole Fabrick of Chriſtianity ? 
And ought not my own Motive in the moſt conſiderable My- 
ſteries of Chriſtianity , contained in Scripture, be to me = 
ſame in the determination of the true Senie of This is my Body? 


SIXTH. MOTIPV E. 

The true ſenſe of our Saviour's words may be gathered from 
the Dodtrin which the Learned and Ancient Fathers main- 
train'd againſt incroaching Herelie. 

What if I ſhould now advance, that the Succeſſors of the 
Apoſtles upbraided Heretics for denying the Euchariſt ro bethe 
Fleſh of Chriſt, that Fleſh which ſuffered for us upon the 
Croſs; would you not look upon it as an invincible underta- 
king? and yet the glorious Martyr St. Ignatizs, elected Biſhop 
of Antiochia thirty eight years after our Saviour's Paſſion, plain- 
ly delivers. They (certain Heretics, whoſe. 


tion) do not receive Euchariſts, or Sacrifices, be- 
cauſe they do net confeſs that the Euchariſt is the 
Fleſh.of our Saviour Feſus Chriſt, which Fleſh ſuf- 
fered for our fins, and which the Father raiſed a- 
gain by his-benignity. Nor is it enough to ſay, 
theſe Heretics could not admit- the- Euchariſt 


it. a Figure, or was it true-Fleſh 2 7. 


Names he thought convenient not to men- - 
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to be a Figure, becauſe they deny'd that Chriſt had true Fleſh. 
This perchance is true. But it is not here the ſenſe of the: 
Martyr, who ſays expretſly, that they reje# Euchariſts, becauſe 
they do not confeſs, that the Euchariſt is that Fleſhevhich ſuffered for 
our ſins. The Fleſh which ſuffered: for us, and roſe again, was: 


if- 


If ſhould affirm that the Language of the Second Century, 
ſpoke after the ſame manner, and t 
c Euchariſt was not common Bread, but was the Fleſh of our 
Saviour made Man, and Jeſus incarnate; would you not reply 
it was a Ronan Invention 2 And yer St. Tuſtin the Martyr 


e 
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in the end. 


' Blood for our Salvation : ſo are we taught that this j 


( 14) 


old us that they were taught 


leaves this convincing Teſtimony. M#* do nor 
receive theſe things as common Bread, or common 
Drink : But as by the word of God Feſws Chriſt 
our Saviour being incarnate, had both Fleſh and 


Food, by which (chang'd by digeſtion in our Bo- 


ies, x7 perzoohmw) cur Fleſh and Blood are 
pr 5: Euchariſtated [_ or transformed }] by 
the prayer of this Divine Word, # the Fleſh and Blood of that Incar- 
nate Feſus. If for all this you ſhould reply, that the Euchari- 
ſtic Food is onely figuratively the Fleſh and Blood of Chriſt , 
then might the Rea er likewiſe aver, Chriſt being incarnate 
had onely figuratively both Fleſh and Blood. For *tis more to 
fay, the blefſed Bread is the Fleſh and Blood of Incarnate Jeſus, 
becauſe this Speech implies a ſubſtantial change, than to fay, 
Jeſus being incarnate had both Fleſh and Blood, becauſe this 
Speech can ſignific no more than a ſubſtantial Union. And to 
_ fayleſs incither, is to diminiſh and change the Martyr's Senſe. 
If I ſhould inſtance the Third Age was a faithful Imitator of 
the precedent ; ſo dividing between the Divine Myſtery, and 
the Grace of the Myſtery, that the Body of Man received the 
Body and Blood of Chriſt, and the Soul was repleniſhed with 
the Grace of Faith, or effeCt of the Sacrament ; would you not 
be ſurprized at the acknowledgment of what was given m 
Communion 2 And yet Tertullian furniſhes us with a ſufficient 


Tertull. de Reſurr. Carnis, c, $. 
Caro Corpore &+ Sanguine Chrifti 
weſcitur, ut Anima de Deo ſaginetur, 


Faith 


the Body and Blood x arms cannot be deluded in an catin by 

becauſe the 

If 1 ſhould centinue the Fathers of the Fourth Century , 

when the Church was beautified, and enriched with an innu- 
merable Offspring of Pious and le 

--alledgehow theſe worthy Champions of Chriftian Purity forbid 


manifeſtation of this Truth ; Saying, Our 
Fleſh # fed with the Body and Bhod of Chrift,that 
our Soul may be filled with God. 

Again, Theſe words, Our Fleſh « fed with 


y of Man is incapable of an a& of Faith. 


arned Children; If I ſhould 


Poſterity 


(15) 
Poſterity to judge of the Sacrament by Taſt,and taught them the 

y was given them under the Species of Bread; and as Chriſt 
changed Water into Wine, fo did he Wine into his own 
Blood ; would you not ſwear this Language was unknown in 
thoſe times ? And yet both the Greek and Latin Church con- 
ſpire in this Doftrin. Hearken to that Grecian Prelate Sr. Cyri/ 


of Feruſakm, and acknowledge the plain 
truth of theſe words, Do not judge the thing 
by Taft, but by Faith. Under the ſpecies of Bread 

| ts given to thee the Body ; and under the ſpecies of 
Wine is given to thee the Blood. Chriſt formerly 
changed Water into Wine ; and is he not to be be- 
lieved, changing Wine into his Blood ? 

Nor are theſe words of the Learned Latin 
Biſhop Gaudentizs of leſs force. TFeſws giving to 
his Diſciples Bread and Wine, ſaid, this is my Bo- 
dy : Let mus believe, it is what he ſaid. Truth is 
mcapable of Error. The Creator of all Nature, and 


« 


MJ amo © a 4/7 xelrns mT - 
Dey (utts AN amo © MSEWS.-= ON 
TTY 0 ape, N]at ont m3 anus 
x; &y TuT ove, dblat our mh ate 
fit. T6 v bop more els over wereCie 
Canter, x) 8% &Eromes bay oivev 
uslabancy tis aug St, Cyr, Hier. 
Catech, 4, Mylſtag, 


Gauden, Epiſ, Breſl, Tra. 2. in 
Exod, De Pane rurſus, quia & 
poteſt & promiſit, efficis proprium 
Corpus ; © quia de Aqua Vinum 
fecit, de Vino Sanguinem facit. 


Lord, who produces Bread from the Earth, made 
again of this Bread ( becauſe he can, and promiſed) his proper Body , 
and becauſe he did make Wine of Water, of Wine he makes his Blood. 
I know there are ſeveral Expreſſions and Compariſons in the 
Fathers, which only declare a ſpiritual change effected in the 
worthy Receiver. - But do not the foregoing Authorities prove 
ſomething more, a change nor in the Receiver, but in the thing 
received ? and this can be no leſs than a ſubſtantial one. For 
when Catholics argue, that as Chriſt changed Water into 
Wine, ſo does he tf into his Body : Proteſtants. readily 
deny the ſequel, becauſe this would be to profeſs Tranſubſtan- 
tiation. If this reaſoning of Catholics include a ſubſtantial - 
change of the Bread into Chriſt's Body, as you grant; how 
comes It to pals, that the very ſame words, and very ſame rea- 
fon in the Father's Writings, muſt have quite another interpre- 
tation ? If theFathers had Jef n'd to have writ for Tranſubſtan- 
tiation, they could but have Pid what they do, and you might 
{till explicate them in a ſpiritual ſenſe,or wreſted interpretation. 
If I ſhould urge on, that I rightly profeſs the conſecrated 
Bread transfigur d and tranſelememted into the Body of Chriſt ; 
would you not exclaim, theſe are as hard and miſhapen words 
as that of Tranfubſtantiation ? and yet many Fathers i — | 
ourth 
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fourth Age after Chriſt, uſe the ſame Expreſſions. 


(16) 
Witneſs this 
Language of St. Ambroſe, As often a: we receive 
the Sacraments, which by the Myſtery of Prayer are 
transfigurated into Fleſh and Blood ; witneſs this 
Speech of St. Gregory Nyſſene. 7 7roperly believe 
the Bread ſandified, by the wors of God, to be 
changed into the Body of God the Word. - And this 
is effeted, the nature of what appears being tranſ- 


elemented, by wertue of benediftion, into the Body 
of the word Criſt. ; 


I cloſe up this Motive with the deciſion of the Synod in Egypr, 
celebrated before the ſecond Oecumenical Council , to both 
which preſided St. Cyril of Alexandria, Theſe Fathers compo- 

Cond, inſerted theſe words in the end of their Introdu- 
tion, This is the Faith of the Catholic and Apoſtolic Church, in 
which the Faft and Weſt agree. Then immmediatly follows 

. their Creed , divided into many Arricles. 

Seventh Article ſhould decree the Fleſh received in the Sacra- 

ment to be the very Fleſh of Chriſt , which. made one Perſon 

and two Natures in one Son ; and not two Sons, one of God, 
\ Divine; and another of the Blefled Virgin, Human, as Neſfto- 
rius Heretically taught ; 


What if their 


you-could require nothing more for 
Tranſubſtantiation. . And yet theſe are their 
words, We do not receive in the Sacrament our Sa- 
wviour*s Fleſh, as common Fleſh: God forbid. Nor 
again, as the Fleſh of a SanGtified Man, or afſocia= 
ted to the Word by unity of Dignity, but as the true 
wvivificative, and proper Fleſh of the Word himſelf; 


truly the Fleſh of bim, who for our ſake was made, 


and called the Son of Man. 


Dis 
- ErVpSrs 120707 Cr Te 3% nenuancas|©. 


The Council admitting with Neftorizs what was received to 
be true Fleſh, defines againſt the Heretic (who pretended our 
Saviour, as he was the Son of the Virgin Mary , had not only 
a Nature, but likewiſe a Human Perſon, and ſo conſtituted 
two Perſons in Chriſt ) that we do not receive this as common 
Fleſh, or the Fleſh of an ordinary Perſon. 

Secondly, Tx Council adds, Nor as the Fleſh of a San#ified 
Man, or ciated to the Word by the unity of Dignity, which ex- 


* cluded 


(17) 
cluded that accidental Union, by which the Neforians joyncd 
together two Perſons, that of the Son of God, and that of the 


Son of Man, in one Chriſt. 
Thirdly, *The Council declares, they receive it as the all-wivi- 


ficating, and proper Fleſh of the Word, that Word who was made and- 
called Man, profeſſing one Perſon in Chriſt, towhom this Hu- 


man Nature properly belonged. 

Now if all this were to be expounded of a Figure, what wre- 
ſting would there be of this Article? And how could the Coun- 
cil conclude the yropet Fleſh: of Chriſt was that of the Divine 
. Word, one Perſon and two Natures, and ſpeak of neither, 
but of a pure Figure 2 The Sacrament might have been a Fi- 

ee or the Paſhon, and yet two diſtinCt Perſons admitted in 

rilt. 


| SEVENTH MOTIVE. 
The Council of Trent declares, that becauſe Jeſus Chriſt our 


Seſl. 13. ©. 45 


Redeemer, truly ſaid;- that 'twas his own Body, which under 10 perſnaſume 
the appearance of Bread he offeredand gave'to his O—_— the ſemper in Ec- 


Church of God was alwaies perſwaded.,; that-this wonderfu change 
was operated by:the.converſion 'of. the ſubſtance-of Bread into 
the Subſtance of Chriſt's precious Body, and therefore renews 
the Canon of T ranſubſtantiation. 

And You know.that as our Saviour commanded his Apoſtles 
to preach the Goſpel, ſo did he oblige the People to receive 
the promulgated Word ,- and-be. obedient to; their Paſtors. 
The obligation of this obedieyee, -will laſt: ro: the end of the 
world : . and conſequently in the mean time will be ſtill due, to 
the true Succefſors of the Apoſtles, with whom Chriſt had pro- 
miſed:to remain till the conſummation of the World:: -You 
cannot deny but the Romiſh Church has true ſucceſſion from 
Chriſt and his Apoltles, and we are ſure you have left this So- 
ciety of true Succeſfors. | E 
. Obedience therefore to the true- Succeſſors of the Apoſtles, 
who have defined this Catholic veriry,obliges me, inthe laſt in- 
ſtanceto belieye, this is my Body,can import no leſs than the ſenſe 
of Tranſubſtantiation. 

. Irhink a ſlight conſideration of the foregoing motives, eaſily 
ſhews Catholics pretend not, as you A ters have them, _— 
ran- 


clefia Det fuit; 


{ 18) 
T ranfubſtantiation can be, it muſt be, eitber becauſe there ave ns 
Figures in Scripture, Or becauſe a Sacrament admits of no Figures. 
You ſeem to be pcrſwaded of this, your felf, turning theſe 
imaginarie Reaſons againſt the Roman Catholic Afertion. Bur 
alaſs! they are no more againſt, than they were for Tranſub- 
ſtantiation. For our Saviour's words may be literally true, and 
yet many Figures admitted in _ There may be given 
many Spiritual interpretations of the ſacred Text, and yet this 
paſſage, rhe Word was made Fleſt, literally {ignifie that the ſe- 
cond Perſon of the Blefſed Trinity was ſubltantially Man. There 
are queſtionleſs in the old and new Teſtament many Figures, 
and neither lookt upon as a meer Figure, There may be then 
many Figures in Holy Writ, and this is my Body, not at all be 
concerned in theſe figurative interpretations. 
Nor is your ſecond reaſon more efficacious than the former. 
For theſe words, this 3s my Body, literally received, are not at 
all prejudiced, by an outward 1ign or Figure of a Sacrament. 
S?, Aug. The very notion of a Sacrament 1n St. Auftir's opinion, ſhews 
Apud Se. Ful- part, and hides the remainder. What _——_— in the Sacra- 
o 4: tune ment of the Altar, is a ſign, an accidental ſhape, or reſem- 
Sacraments Þlance, and thisis the obje& of Senſe. Whar is underſtood and 
quia aliud vi- believed, can be no leſs than what our Blefſed Saviour warrants 
detur, aliud ys of, his own Body. How then is the ſubſtance of the Elements 
incelligitur. not changed, becauſe the Euchariſt is a Sacrament, and a Sacra- 
S:.Paul, Heb.z, ment is a Sign? A Man is an Image of God, yer a Subſtance. 
V. 3. Kefdt- The Divine Son s 4 Figure of hu Father's Subſtance : and whocan 
me 7 n= reſt from him the ſhone Subſtance with his Eternal Father ? 
onus a4”  *Tis true, it was an Arian Error, the Son's an Image; therefore 
not-God. Is your Illation ſtronger, the Euchariſt is a Sacra- 
ment or Sign, therefore it is not the Subſtance 2 This Error 
ought to corre&t yours. Now the * my Body may be taken, I 
think, in the ſenſe of Tranſubſtantiation , and the Enchariſt 
remain a Sacramental Sign, or reſemblance. | 
Had you foreſeen this Anſwer, I preſume you woul have 
ſmothered this inſtance, viz. When he gave the Cup, be ſaid, this 
Cup is the New Teſtament in my Blood, where firſs the Cup is put for 
the Wine, and if any thing be changed, it muſt be the Cup. 
The ſpeedy quitting of the conteſted Propoſition, this is my 
Body, is a ready confeſſion that you were unable to diſcover 
therein couch'd any Figurative expoſition; and fo _ _ 
1c 


(t9) 


buſie your Reader with a Metonymy contain'd in the word Cup, 
pur for Fine. | 
Had this been ſo, how eafily could ſenſe and reaſon have 
unfolded, whar appeared difficult? But why do I ſay, diffcult ? 
k isour common Emu ge, toask fora Cupor Glafs, when we 
mean Drink. Nor was the Phraſe amongſt the Jews otherwiſe. 
This is cleared from the Friple reperirion of the ſame Phraſe in 
S. Paul to the Corinthians, Drink this Cup.It this then was the proper t Cor. :x. 
ſpeech, and our Saviour did not ſpeak improperly, who could 
be fo remote from Senſe,to gueſs, the Cup or Chalice was to be 
drunk > Would you not think char perſon extravagant, who 
hearing you ask (in a place where People were drinking Wine) 
for a Glaſs, ſhonld apprehend yon would ſwallow down the 
Glaſs, and fothe Veſt de turn'd into your Subſtance? Which 
muſt be true, if it be falſe, that Senſe and Reaſon without the 
fupporrt of ſome farrher affiſtance, conld be deceived in ſo facile 
and uſual an expreffion, of a Cp or Glafs, put for Fine. If 
then the Holy Ghoſt had uſed in Scripture the Cup for Wine; 
I know not who could have refuſed ſuch a Figure. And*be- 
cauſe I find no Metonymy, no Figure conch'd inthis is my Body, 
I exclude all Figurarive infinuartions. | 
I faid if the Holy Ghoſt had pur the Cup for Wine. Wineyout 
fay, the Divine Spirit writes Blood, and fo the Cup is metony- 
mically put for the contained Drink, in the Chalice, or Blood. 
For what we read in Sr. Luke, This Cup the New Teſtament in $4. \.uke 22; 
my Blood, is equivalent to, this Blood, and fo the Cup is Blood, If 
you ſuſpect the ſuppoſal, harken how St. Matthew Phraſes it, Marth. 26. 
This is my Blood of the New. Teſtament, which is repeated by Mark 14. 
St. Mark, and whodare contradict two Divine Teſtimonies? 
If the Spirir of God was careful ro plain ſo fmall a Nicety, 
in-ſo familiar a Phraſe, is it credible thar he would have omit- 
red, the moſt important in the World 2 which he has done, 
if this is my Body be but a Figure of his Body, ſince the Scripture 
difeovers nothing to diminith the reality of Chriſt's rrue Body. 
What you add, if any thing be chang*d, it is the Cup into the Co- 
venant, 1s very ſtrange. Till you make this good by Reaſon, 
or evince it from Scripture, give me leave not to credit your- 
Authority. 'And if = think the word Teſtament, in this | 
paſſage this Cup or Blood is the New Teftament, excludes real Blood, ad tb, c. 9. 


St. Par proves quite the contrary, —— if there be v. 18. 
| 2. | 4 Te- 


$. Aug. Civit. 
Dei, 1.17. C10. 
St. Cyp. |. 2. 

Ep. 3. ad Cxc1, 
St. Greg. Or, 3. 
adverſ. Julian. 
92 udk|s Yu- 
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(20) 


a Teſtament, there muſt be true Blood, and ſo concludes, Where® 


upon neither the firſt Teſtament, as dedicated without Blood, and 
without ſheding of Blood is no remiſſion. 

Laſtly, You urge, beſides his Blood which is ſaid to þe ſhed, which 
was not till bis Paſſion, which followed the Inſtitution and firſt Cele- 
bration of ths Sacrament. : 

We do not diſpute with you the aQtual effuſion of Chriſt's 
natural Blood , which was a ſanguinary Sacrifice. But can 
you deny that 1n thoſe words you alledge from St. Luke, where 
Chriſt's Blood is ſaid to be ſhed, is contained a myſtical Sacrifice? 
St. Aufin calls this, the Oblation' of Chriſt's Body on the Altar : 
St. Cyprian four times in the ſame Epiſtle, the Dominical Sacrifice : 
St. Gregorie Nazianzen, the unbloody Sacrifice. Two Sactifices we 
acknowledge with the holy Fathers, different in manner, nor 
diſtin& in ſubſtance, The ſame Blood ſpilt naturally once up- 
on the Croſs, and myſtically offered daily on the Altar. Be- 
cauſe the ſame Caradteriſtical mark of true Blood is attributed 
to both the Sacrifices. ( Yiz.) the remiſfion of Sins by effuſion 
of Blood. Hence St. Matthew ſpeaking of Chriſt's Blood in 
the Sacrament, ſays, that it is ſhed for many for remiſſion of ſins. 
And Sr. Pasl in the foregoing lines, without ſheding of Blood is no 
remiſſion. 


Article Il. 
Examen of your Second Proof. 
Le bn are willing to ſtand in the ſecond inſtance, to the plain 


conceſſion of many learned Roman Catholic Writers,con- 
cerning the neceſſity of underſtanding our Saviour words in 
the ſenſe of Tranſubſtantiation. And becauſe you begin with 
the conceſſion of the acute. Schoolman, let us examin what was: 

the opinion of Scotus. 
Scotus diſtinguiſhing two ſorts or Clafles of People, the wor- 
thy and unworthy Receivers, thus delivers 


Indubitanter tenendum eff '® b- };ro\(elf, It is undoubtedly to be held, the Good not 


ole gre we ts penn ve: only Sacramentally, but alſo Spiritually receive; the 


rantim Sacramentaliter, id eft, ſub Bad; onl Sacramentall, /; that is, fubjoyns Sco- 
Sacramento , ſcilicet , ſub wiſtbili tus, under the viſible [Þ 
{pecie, Chriſti carnem ie Virgine that Fleſh. which was born of the Virgin Mary;- 


ecies, the Fleſh of Chriſt, 
they 


( 2r) 
they do not myſtically receive the benefit of the Sa- fumptam & Sanguinem pro mobi; 
crament. This he proves from St. Gregorie the fiſum ſumi : ſed non myſticam , 
Great's determination, the true Fleſh and true _ tantiim bonorun eft, Scot, |. 4. . 
Body of Chriſt is received by Sinners and unworthy * yh ale end ne 
Communicants, in eſſence not in benefit. Then jo indigns ſumetibus wera 
Scotus quotes: St. Auſtin for the ſame evidence, Chriſti caro, & werus Sanguis , 
and concludes with the teſtimony of St. Paul, fed efentia, non ſalubri effcacid, 
to the ſame purpoſe. 

This acute Schoolman asking afterwards (9. 3. ) whether convertitur in 
the Bread be changed into the Body of Chriſt : Anſwers, Corps Chrift. 
(num. 13.) that it is changed into the Body of Chriſt. 

*Tis true, he brings in one objefting ( ». 4- & ». 7.) that our 
Saviour's Words may receiye a more facile Senſe than that of 
T ranſubſtantiarion. y | 

And. Scotws replies, the more difficile ſenſe i not to be admitted, if N, 15, Non «ft 
it be not true; but if it be true, and can be proved evidently to be ſo, aliquis articx- 


pop - adds cate of t _ tus arFanaus 
then the more difficile ought to be choſen; and this # the cafe of the pre 4 


ſent Article. difficilem, nift 
ile intellefus fit vers; ſed ſi verus oft, & probatur evidenter eſſe verum, oportet ſecundum illum in> - 
telleFum tenere Articulum--- Sic autem ſupponitur de inteleFu hujus Articuli, 


He puſhes on the reſumpt. But why did the Church prefer 
the more difficile ſenſe, when ſhe might:haye choſen a more 
facile in appearance ? 

I anſwer, ſays Scotus, the Scriptures are expoun- Ab eo Spiritu expoſite ſunt Serip- 
ded by the ſame Spirit, by which they were diftated; *4*> 4 90 — 2 
and ts to be ſuppoſed, the Catholic Church expoun- |, ? pea 3a. gre 
ded them by the ſame Spirit, by which truth # de= inſtiruentis, ſed illum & Deo tradi- 
livered, taught by the $ pirit of truth, for it Was twm Ecclefia explicavit, direta in 
not in the power of the-Church to make that true, #%, #* creditur Spiritu weritatic , 
but in the power of God the inſtitutor. L 4. d. 11. 3. DoIF. | 

Now what is this to your-purpoſe? For if you take the con- 
ceſſion of Scotus, you-mult profeſs both the real Preſence and 
T ranſubſtantiation. : 

And this neceſſarily deduc'd from Scripture... Becauſe the 
Scripture efficacioully moved the Church to declare for the 
ſame Dodrin, according-to Scotw's words; it was. not in the 
power of the Church, to make that true or not true, The Church 
then neceſſarily followed Scriptural evidence. - And what was 
neceſſarily compulſiye to the Church, was-not. otherwiſe to . 

Secotar, . 


(22) 


Seetus, who tacitly intimated the cogent neceſſity of Scriptures 
Authority, for the real change of the ſubſtance of Bread into 
the Body of Chritt, inſtancing ir was determined by the Church 
tor Tranſubſtantiation, 
Bellarmin was of Opinion,that according to the two literal ſen- 
ſcs of this s my Body read in the acute School-man, the ſole eyi- 
ence of Scripture, could not in Scetus's mind, abſtracting from 
the declaration and univerlal prattice of the Church, evidently . 
compel the admittance of Tranſubſtantiation. 
Bellarmin. was fevere enough upon Scotus. 


Bellarminus, 1. 2, c, 23. Tertio 
addit ( ſeil. Scotus) quis Eccleſia 
Catholica in generali concilio Scrip- 
turam declaravit, ex Scriptura ſic 
declarata, manifeſie probari Tran- 
Jubſtantiation:me 


Yet hediminiſhed much this leveriry, laying, 
the acute Schoolman added, (becauſe the Catbolic 
Church has declared in a general Conncil, the true 
meaning of Scripture) Tranſubſtantiation may ma- 
nifeſt ly be proved from Scripture ſo declared. Burt 


of. what mind Scotus was, the foregoing Page will ſufficiently 
remind the unprejudic'd Reader. 

Nor can you conclude Bellarmin himſelf, granted evidence of 
Scripture was wanting for the Roman Caule, becauſe he ſaid 
Scotes's aflertion was not m_— improbable. In like manner 


you may argue, againſt the 


rongeſt Demonſtration in nature. 


ou may frankly concede an acute Objettion, not altogether 


1mprobable, a 


notwithſtanding this Conceſſion, ſtick faſt to 


n 
the former Evidence of your Demonſtration. This is Bellar- 
mir's Caſe, as the following words out of the ſame place teſtifie. 


Etiamſi Scriptura,quam nos ſupra 
adidaximus videtur nobus tam clara, 
ut poſſit urgere hominem non proter- 
vu; tamen an ita fit, merito du- 
bitari poteſt, cum homines acutiſ/i- 
mi, qualis Scotus, contrarium ſen- 
7;ani, Lib. 3, C. 22, de Euch. 


For although, adds Bellarmin, Scripture, which we 
have heretofore alledged, may ſeem -ſo clear to us 
that. it can compel a moderate man, ther's evi- 
dence of Scripture for Franſubftantiation, and 
Bellarmir's opinion ; Net the acuteneſs of bright 
underſtandings leaves ſome doubt : T his is what is 
not altogether improbable. 


But we ought to refle&t, rheſe words of Bellarmin, not alr-ge- 
ther Improbable, are grounded upon a meer ſuppoſal of rwo lite- 
ral Senſes, which touches not our Controverlte. For BeHarmin 
plainly denies, a figurative Expofition probable of our-Saviours 
words, ſpeaking of things as they are inſticnted. For thns he 


L. 3. C19. Her verba neceſſarid 


inferunt, aut veram mutationem 


argues, Theſe words, this is my Body, neceſſarily 
infor, either the true change of Bread as Catholics bes 


panis, ut velunt Cathalics, aus: mu- Hieuve; of a metaphorical mutation, as Catoiniſts con- 


tend. 


(23). 


tend. This Calviniſtical Senſe he had already, rationem Me:aphoricam, wt wolunt 
declared as improbable, ſaying, we will gene- Calvinifte. | 

rally demonſtrate that *tis not probable our Saviour , + "+ © 9. _— 
would fewarrvh ſpeak, And for the Lutherans Aretime: ro re Dr 
Error holding both ſubſtance of Bread and the - I : 
Body together in the Sacrament, he fays it 1x, 1. c, 19. Nulo modo Luthera« 
ſhares mot in the ſenſe of our Saviour's words. norum Sententiam admittant. 
Thus the true change of Bread into the Body : 

of Chriſt naturally follows according to Bellarmin, from the 

plain and evident Texr of Scripture. | 

Durandus divides the ſubſtance of Bread into Matter and Form. Duran. 4 4. 114. 
Then adds, the Bread is converted by conſeration into the Bo- 4: 3- 
dy of our Lord; and the Form periſhing, the Martter is ani- 
mated with the Soul of Chriſt. A ſtrange manner of Explication. 

But what doth this avail your cauſe? For if the Form of Bread 
periſhes in Durandus's explication, and the Matter be animated 
with the Soul of Chriſt, the remaining Accidents can neither 
claim Matter nor Form of Bread, and ſo the whole Subſtarice 
of Bread is wanting. | 

But Darandus calls your Sentiment, holding Bread remains De Corp. & 
after Conſecration, the Doftrin of profane Novelty. Sang. Domini, 

Suarez, and Vaſquez, treat Darandus , as one Divine doth a- - S gr won 
nothers Opinion. Burt you might have well omitted their WY 
names, for one that is moderately learr'd in Divinity, knows 
how copiouſly they both ſhew from Scripture and Fathers, the 
Roman Catholic DoCtrin. 

Occham. You have not faithfully delivered this Divine's Au- In. 4. Sene. 9.6. 
thority, who thus anſwers to the ſecond Query. IT ſay that in Pico quod mm 
the Sacrament is true Tranſubtantiation, | = _— bees 
Then he delivers four manners of underſtanding this Tran- _ Ree 
ſubſtantiation. 1. That the Bread may remain with the Body. 

2. That the Subſtance of the Bread maywſuddenly be removed 

away. 3. That it may return to Matter the common ſubjeCt of 

all, or receive fome other Form. 4. That it may be reduced 

to nothing. He admits all four as poiſible. The firſt man- 

ner he prefers in theſe words, which are your 

Objection, The firſt manner may be beld, becauſe Occham. Ibidem. Primus Mes 
it is neither repugnant to Reaſon, nor to Scripture, us poteſt teneri, quia non repug- 
and is more reaſonable, and eafeer than the ether 1ge7 rationt, ec alicui Autheritat. 


(three) 


Btblie, &+ eft-rationabilior, &r fa- 


cilior ad tenendiim inter omnes m0- 


anos 


Nuin tamen dcterminatio 
Eccleſie in contrarium exiſtit, ſicut 
patet extra ae ſumm. Trin. de Fid. 

Et communiter omnes DoFores 
gen nt quod ib; non remanet ſub- 
ſtantia pants, ideo etiam teneo quod 
non remanet ibi ſubſtantia pant, 
fed illa ſpecies, & quod ili coexifiat 
Corps Chriſit, 


' Biel in Canon Miſſz, Le. 40. 
SD camvur expreſſe tradatur inScrip- 
tura quod Chriſti Corprs ſub ſpecie- 
bus panis continetur, tamen quomo- 
do ibi fit Chriſti Corpus, an per 
converſtonem alicujus in ipſum, aut 
fine converſione incipiat efſe Corpns 
Chriſti cum pane, manentibus ſub- 
ſantia & accidentia pans, non in- 
wenitur expreſſum in Canone Biblie. 


( 24 ) 
(three) manners. Theſeare Scholaſtic Opinions: 
And therefore this Divine leaving them, ad- 
heres to the true ſenſe of Tranſubſtantiation 
in theſe following words; Tet becauſe we find ex- 
tant the Churches aetermination contrary to this ex« 
poſetion, and all Doors univerſally hold that the 
ſubſtance of Bread remains not there, (in the Sa- 


-crament; ) Therefore I alſo hold, that the ſub- 


ſtance of Bread remains not, but the ſpecies of Bread, 
and with this outward ſhape of Bread coexiſtent 
the Body of Chriſt. Will you acknowledge what 
this Divine holds and profeſles? 

Gabriel Biel. You have corrupted Biel. 
T heſeare his words; Althcugh it be expreſly deli- 
wered in Scripture that the Body of Chriſt is truly 
contain'd under the ſpecies of Bread, yet we find not 
expreſs in the Canon of the Scripture, how the Bo- 
dy of Chriſt is there, whether by converſion of ſome 
thing into himſelf, or whether without conver ſion, 
the Body begins to be with the Bread, the ſubſtance 
and accidents of Bread remaining. 


This Author is ſo far from ipeaking, what you force him to 
ſay, as to any thing expreſſed in Scripture, a man may believe that the 
ſubſtance of Bread and Wine doth remain after conſecration; that he 
proves Wwe ought to believe the contrary ſenſe contained in Scrip- 
ture. And this upon two accounts. . 

1. Although the manner of Chriſt's exiſtence in-the Sacra- 

. ment, be not in this Divine's opinion,cvidently couch'd, yer it is 
ſufficiently particularized, in the Canon of the Scripture. For 

if this which was Bread, is Chriff's Body, according to our Savi- 
our's words this is my Body, and Chriſt's true Body be there ex- 

prelly delivered in Sripture, as Biel affirms, it neceflarily fol- 

ows, that the Subſtance of Bread is changed. For how can this 

(which was Bread) be Chriſt's true Body, and nor loſe its own 


ſubſtance ? 


2. He expounds the Scripture after this ſame manner from 


the Lateran Council, St. Auſtin, St. —— 


Ibidem. Ex his &r aliis plurimis = and:then concludes, From theſe and many 0t 


futheritatibus Sanfforum habetur, 
g<od Corpus Chriſti eft in Sacra- Chriſt js in the Sacrament by Tranſubſtantiatio 


authorities of Saints, 'tis held that the Body of 
n of 


the \ 


(25) 
the ſubftance of Bread and Wine into the Body and 
Blood of Chriſt. Does this fayour the Prote- 
ſtants? 

You: named, bur expreſſed not Melchior 


Canes's authority , who fays, the Body and. 


Bload of Chriff was offeted in the Sacrifice, and 
his proof is the evident Teſtimony of St. Luke. 
This I think prejudices us not in the leaft. 


ment, per Tranſubſlantiationem ſub- 


ftantie panis & vini in Corpus &r 
Sengninem Chriſti, 
Mel. Canns de focis Com. 1, 12. 
C13. — 45G 

Extat apud Lncam Scriptum #- 
pertifſimum Teftimoninm ad hujat 
res Probationem. | 


-. Petrus Ab Alliaco., You have miſrepreſented 4b Aliaco, who 


\ 
L - 


diſputing upon meer 
WJneſtions. Firſt, Whether it is not 
Chrift may remain united to the ſub 


Mbilities ſes (among others) two 
Arms: SG char the Body of 
nce of Bread in the Sa- 


crament. Secondly , Whether the ſubſtance of Bread may 
not be ſuddenly removed _— divine power, the accidents 


only remaining with Chriſt's 


y. This Divine thinks nei- 


ther impoffible, and prefers the firſt as more rational and con- 


formable to Scriptures. Theſe are his words. 
| *Ts poſſible the Body of Chrift may aſſume the ſub- 
ſtance of Bread, and this manner is not repugnant 
fo reaſon, or to the authority of Scripture, it is more 
eafie and more rational than that manner, which 

reteuds the ſubſtance-of Bread leaves the accidents. 
Now for the ſecond. =1t is not _—_— to God, 
thas the ſubſtance of Bread mey be ſuddenly elſewhere 
convey d, the ſpecies remaining in the place coex- 
i/tent to'the Body of Chrift ; this manner would not 
be ſo rational as the fir. All this is upon poſ- 
fibilirtes. | 


Petrus ab Al. 4. Sent, q. 6. Poſe 
fſibile eft Corpus Chriſti aſſumere ſub- 
ſtantiam-panis, nec repugnat ratio- 


m1, nec authoritati Biblie ; ims eft 


facilior ail-intelligendam, & ratio- 
ngbilior, quim ille modus, qui ponit 
quod ſubſtantia deſerat accidentia. 
Non eft impoſſibile Deo, quod ſub» 
flantia panis ſubits [it alibi, rema- 
nentibus ſpeciebns in eodem loco, & 
ers coexifiere Corpus Chriſti, Ile 
tamen modus non efſet ita rationa- 


 bilis, ficut prins. 


-. Bat nor-to enlarge in Scholaſtic Opinions, when matters of 
Faith are debated, Cannot I diſpute of what is poſſible, but 
you will neceſſarily deduce 1 deny the being of what is a@tu- 
ally preſent 2 If 1 ſhould ſay, 'cis poffible God may create 


anather World', and People it wit 


another Generation of 


Creavaves ; can you deduce from this, that rhere is no nece(- 
lity- of aJmitting any Men aliye at this preſent in the whole 


Umverlſe:? 


- -Cajetun,, *Tis true writ, the Scripture did not evidently en- 
force the Roman''Gatholic Tenet. Great Wits ſpeak ſome- Cajer. in 4. 
tirnes without conſideration. Yer-the Good Cardinal rerradted % 29: 2. 2. 


xfterwards his Error-in theſe _ 


W 


We can prove Chriff®s rea 


1% Cana De- 
M1, 
preſence 


Cont, cap. 
Baby. C. 10» 
N. 2, 


Babyl. Adv, 
Qccolamp. 


Page Iis 


Non quod res hec jam ambigua 
fit, ſed quod ejus certitudo, non tam | 
habeatur ex Evangelii werbis, quam be gathered ſo ſtrongly f1 + ogg the bare wor ds of the 
Patrum Interpretatione, ſimul & Goſpel, as from the Father's Interpretation, toge- 


uſu tanti remporis, quem illi poſte= ther with the continued prattice of ſo long a time ſur- 
ris reliquerunt, 


(26) 
preſence from the words of the Goſpel. And thus in ſome manner 
amended, as Soro remarks, what was before amils. 

You inſtance the words you objeft out of Cajetay, in the Ro- 
man Edition, are.expunged by order of Pope Pius V. I Anſwer, A 
worthy remark to demonſtrate the vigilancy of the Roman See 
was not wanting to blot out Innoyation in its very firſt riſe and 


appearance. ; 


iſhop Fiſher, that glorious Martyr of the Church of Rome, 
confeſſeth, we cannot prove from the bare words of Scripture, that 
Prieſts conſecrate the true Body and Blood of Chriſt. 

I ſhall not diſpute whether this concern our preſent Contro- 
yerlie or not ; bur Tle beg youll rake the following Explication 
of the Pious Biſhop, that is, continues'the holy Martyr in the 

/ Bk place, not becauſe this thing is now doubt- 
ful, but becauſe the certainty of this Do&rin cannot 


vivieg in ſucceeding Poperity. 
The blefled Biſhop gives us this reaſon, why he provoked to 
the Fathers, Jef any one ſhould (ſays he) pertinaciouſly adbere to the 
=_ words of Scripture , deſpiſeng Fathers Authorities, as Luther 
1d. 


Cap. 4. decap. Tf this will not ſuffice, Fle tranſlate, when you require it, the 


Fourth Chapter of this ſame Book, wherein Biſhop Fiſher 
proves the Bread changed into Chriſt's Body from the three E- 
vangeliſts. And Fle rank your ObjeCtions colle&ed from Lu- 
ther's Inſtances, and Oecolampadiuss ObjeAions on one Page, and 
on the oppoſite place Biſhop Fiſher's Solutions to them both in 
yindication of the Roman Catholic Afertion. 

 Ifiniſhthis Scholaſtic Diſceptation with this Querie, Whether 
you would not think it weakneſs in me diſputing for Tranfub- 
ftantiation, to uſe in my own defence theſe words of yours, 
which ſomewhat favour my undertaking. I ready ackwow- 
ledge the Fathers do, and that with great reaſon, very much magnify, 
and frequently rm of a great Sacramental Change made by the Drvine 
Benedittion.. If from hence I ſhould vigoroully afſerr, you gran- 
ted the Fathers were for the Subſtantial Change, becauſe fince 
you admit a wonderful Change made by the Divine BenediQi- 
n, and that the Species remain unaltered, the Change _ be 
acknow- 


(27) 
acknowledged in the Subſtance of Bread and Wine; would you 
not condemn this weakneſs, and appeal to the other parts of 
your Treatiſe to manifeſt this Impo my ? And yet all theſe 
-Schoolmen aftually write (in thoſe very Places you mention) a- 
gainſt rhe Seftariſts, or Roman Oppoſers. And almoſt eyery 
one of them, produce from Scripture and Fathers, more Rea- 
ſons for, than you have done Objections againſt Tranſubſtanti- 
ation. | | appeal to your ang 4" rom conſcious of this Truth. 
And you know, that if you do follow their Writings, and imi- 
tate he Religion, they profeſſed and dicd in, _ muſt declare 
your ſelf a Member of the Roman Catholic Church. 


CHAP. Ib 


Whether there be any reaſon to underſtand our Saviour's words contrary 
fo the ſenſe of Tranſubſtantiation. 


OU ate ſure there are a great many Reaſons; and are not 

ſcant of them. Theſe may be reduced to five Heads, 
'Parables, Similicudes, the-Context of St. Matthew, St. Paulto 
the Corinthians, and the Silence of the Apoſtles at the Inſticuri- 
on. - I follow: this order, and 'examin. in fo-many Articles, 
theſe conſiderable Reaſons againit T'rankubſtanrtiation, 


Article 1. 
Whether Parables exclude the ſenſe of Tranſubſtantiation. 


*7T*1IS a Maxim among Divines, No Efhicacious Argument j,r ca. .. 
can be drawn from Parables. This Calvin acknow- c. 17. p. x1, 
ledges. And St. Auſt in goes farther 5 admo- Sr, Aug. cont, Petilian, 16. 
niſhing the Donatifts, rrer to endeavour an &- Ne ſabilire paſſe putent ull: 
ſftabliſhment of Dogm's from Scriptural Paſſa-' dogmars iis qui folum wel obſeurs, 
es, which are obſcure, or ambiguous, or figurative : vt! ambizue vel fgurats dicuntur 
which if true, the ſenſe of Tranſubſtantiation, \ 7 #7219rs. 
will not in the leaſt be prejudic'd, by your Objections from 
Parables. | ("3a | | 
You firſt obje&t this Parable of Chriſt. 7 am the Door. TÞ an- John 10. 
{wer the 7th verſe explicates. I am ihe Door of the Sheep. And 
tre 6th verle, This Parable ſpake Jeſus unto them, What more 
| DB 7 preſſing 


John IS 


John 6. 


3 Cor. 12, 


| x Cor. 10. 


(28) 


effing a figurative underſtanding of this paſſage, I aw the door? 
Bur when we read, This is my Body, we cannot over-ſee, which 
ſhall be gives for you, which maintains the Reality. 

You inſtance, Chriſt faid, I amihe true Vive: T anſwer, the Cy- 
riac interprets, I «m the Vine of truth. Deſcend to the 5th Verle, 
and Chriſt ſays, 1 aw the Vine, as, you are the Branches: both'a full 
Arteftation of a Parable. But where Ls rells me, the Bread 
which I will give is my Fleſb, and that Fleſh which 1 will give for 
the-life .of the World, what more concluſive for the Guhalic 
Interpretation ? LES fs $3 

You urge, St. Paul ſays, Ye are the Body of Chrift. T-an- 
ſwer; the Apoſtle declares, Verſe 13. we are ſpiritually ; For 
by one Spirit we are baptized into one Body. But where Chriſt ſaid, 
my Fl is meat indeed, I find added many repetitions which in- 
creaſe 2 confirmation of the true Sabſtance, . x 

You finiſh, They drank of the Rock which followed them, 
and that Rock was Chriſt. 

I anſwer, you are afraid to be juſt,. excluding the word Spiri- 
tzal. For we read, v. 3. Our Fore-fathers all egt the = ſpiri- 
tual Meat, v. 4. and did drink all the ſame ſpiritugh- Drink; for they 
drank of that ſpiritual Rock, and that Rock wes Chrif, What if for 
a threefold word, Spirits, in the precedent, ] find. a ttiple eyir 
dence of the true ſubſtance of Chriſt in the Sacrament, which 
neceſſarily requires the ſtrily literal and divine ſenſe of our 
Blefſed Saviour's words 2 St. Luke confirms, which is ſhed for 
you. St. Mark, ſhed for many. St.*Matthew, for the remiſſion of 
ſins. q \ A 


Article II. 


Whether Similitudes exclude the ſenſe of Travſuhſtantiation. 


T* it be well known, as you write, that #» the Hebrew Lavg 
things are commonly ſaid to be that which they do fignifie;, It 15 not 
leſs evident,that the four Similitudes you heap together,are nor 
rejudicial to the Catholic Expoſition of our Saviour's words, 
Theſe Similitudes ſhall be deliyercd in fingle Paragraphs. 


Paragraph 


(29) 
Paragraph I. 
Similitude. of Pharao's Dream. 


-FOU objett, Joſeph, expounding Pharas's Dream to him, 

ſays, The ſeven good Kine are ſeven Years. 

I anſwer : We conſider ſome things as Signs, and others as 
Subſtances. The Sign is reaſonably called the Thing, and yet 
it is nct, what it repreſents; ſo the Portrait of a.King, is ſaid 
to be the King, that is, only repreſents his Majeſty. Bur if we 
conſider a thing as a Subſtance,we cannot in common Language 
affirm, it to be, what it is not. So Prudence will not give us 
leave to ſay , a Pen is Paper, becauſe a Pen is not reckon'd a- 
mang repreſentative Signs. Joſepth reaſonably affirm'd the ſeven 
Kine are ſeven Tears, and ſo Pharao underſtood him that th 
were ſeven in Repreſentation, becauſe they both knew the di- 
ſcourſe was of Signs, asthe Scripture teſtifies, ver. 13.” And Pha- 
70h ſaid nnto Foſeph, in my Dream, behold I flood upon the bank of the 
River, and behold there came up out of the River ſeven Kine. 

Our Saviour's Expreſſion, thx .& my Body, is as far diſtant 
from this Example, as the real inſtitution of the Sacrament, 
from the Narrative of a Dream; and therefore ought not to be 
underſtood as the like Expreſſion. . But what connexion be- 
tween Pharas's Dream, and the change of Bread 1n the Sacra- 
ment ? As much as betwixt the ſame Dream and our Saviour's - 
being Subſtantially Man. IfI ſhould then argue thus, as you do, 
Foſeph called the ſeven Kine, ſeven Years (which Language is uſual a- 
mong the Hebrews) that is, pg ey Years, and ſo would a> 
| "7 man of ſenſe ae Es tbe like expreſſion : Therefore when 


Tobn fays the Word was made Fleſb, that is, was a Figure of a 
Man or Phantaſm, is ſuch a DeduCtion, that.no Language but 
Hebrew can be able tomake it out. | 


Paragraph, 
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- Paragraph II. 
Of one who never heard of Tranſubſtantiation. 


T HIS Similitude is very pleaſant, as it we ſhould go to P4- 
gans, to know what 1s our own Religion. However you 
believe,that be that never heard of Tran/ubſtantiation,would never ima- 
gine any ſuch thing to be meant by our Saviour's words. And I believe 
a-great Number of theſe who ſaw our Saviour himſelf,deny'd he 
was God. You believe the Bread only ſignifies Chriſt's Body, 
becauſe you will-bilieve ſo; I diſtinguiſh what Chriſt diſtin- 
euiſhed , and becauſe he ſaid, rh# is my Body, I believe it was 
his Body; and becauſe he commanded us to do this hereafter, 
for a memorial of his Death and Paſſion, we obey him. Isnor 
this to follow Scripture ? WOE 
You are ſure it would never have entred into any Man's 
mind,to have thought, that our Saviour did literally hold himſelf in 
his hands, and give away himſelf from himſelf with bu own hand. 
And I am ſure, what cannot enter into Man's thought, the Di- 
vine power and Omnfpotency can, and has operated.  * 
Ir eatred into St. Auſtin's mind , explicating this Scriptural 
Paſlage, as he thought, in the Septuagint, be was carried 
| of #n bs hands. Thus to propoſe your Obje&ion; 
*, Aug. in Pal, 33, Conc, 1, : F ” "dy ro 4 
Quomoado intelligitur in ipſo Da- How could the be underſtood of Man OF 2990 1s 
vid fecundiim literam non inveni- carried in his own hands? a Man may be ſupported 
mus, in Chriſto autem invenimus. in others hands, none is the burthen of bis own 
ut jv qu + on ti ani” _ hands. The Saint Anſwers: Wefind not the li- 
pur ke, ae; hac eft bios meum, os FO wifilled _ David, , Chrift we acknow- , 
| edge it, for Chriſt was carried mm his bands, when 
recommending his own very Body, he ſaid, this is my Body, for he car- 
ried that Body in his hands. | 
It entred into the thought of our Blefſed Redeemer to make 
ule of the like Argument, before he gave us the Promiſe, of gi- 
ving himſelf entirely in the Sacrament. For did he not in that 
miraculous Multiplication of five Loaves, in the ſixth Chaptcr 
John. 6. of St. Fobn, feeding five thouſand Perſons, give the five Loaves 
St. Hill, Fragmentis fragmencs 12 ſome manner from the Loaves themlelyes ? 
fatcedunt , &+ follunt ſemper per- The Fragments , ſays St. Hilarie, . ſucceeded to 
Trafta frangentes. F ragments, and always broken , abvays deceived | 
the | 


\ 
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the Breaker's hand. For the Quantity of five Loayes was given, Raban. de 

and the like Quantity ſtill remained. Which Rabanw thus cle- Sang. Dom, 

cantly expreſſed, they were multiplied by being diminiſhed. coke _— 
This Argument of our Blefled Saviour; if it did not con- yas Nh 2 

vince the Gtſtinare Jews, it ought to prevail with. Chriſtians, * 

or at leaſt ſilence them from ſaying, how can he give himſelf 


from himſelf. 
Paragraph IIE.- 
| Similitude of the Paſſover. 


OU compare with our Saviour's words, the ancient Form 
of the Paſſover, uſed by the Fews from Ezra's time, as 

St. Fuſtis Martyr, cells us,. This Paſſover is our- | 
Saviour and onr Refuge; Not that, ſay you, they * 5: Juſtin.Dial. cumTrypho p.297. 
believed the Paſcal Lamb, to be ſubſtantially changed Ti 70 migng, © owing np, 3 
into God, who delivered them, out of the Land of xglapsyn nh. 
Egypt, or into the Meſſias, whom they expedited. 

Strange method ! and dangerous way of allegation! tending 
to the depreſſion of Chriſtianity. Our bleſſed Saviour and the 
Divine. Apoſtles verify the ſincere and literal truth of the new 
Teſtament, as figurated, and ſymbolized in the Law, Prophets 
and Pſalms: and you ſcrupling this Order, Judaize with the 
Hebrews, and will have the Law of Grace figurative, becauſe 
the written Law is full of Similitudes and Repreſentations. 

And {ſtranger remark of yours, that the Fews did not believe the 
Paſchal Lamb changed into God or the Meſſias. How could they 
imagine the Lamb changed into God, when they knew, God Matzc. 3. 
could not receive the leaſt alteration, I am the Lord, and not £g9 Don:inus 
chang?d? or into the Meſhas,when change of one thing into:an- © 997 mutore 
other ſuppoſes both their, exiſtences, and-the Mefhias was not 
yet born? The lfraclices only then could believe the Paſſover 
a bare Repreſentation, . to put them in mind of that Salyation; 
which God wrought for their Fathers in Egypr. | 

Burt if St. 7uſtin ſay, . The Paſſover # our Saviour, would you 
defire a more plain expoſition, than the very following words, 
that is, our Refuge ? | KeJapuyn n= 

And if this Speech of St. Fuſtin, were in it ſelf ſomewhat ob- «F: 
ſcure, The Paſſover & .our Saviour, The ſame Ceremonie _ 

VEre 


Exod, 12+ 
Sept, Ilao 38 
$3 ' 


Eorpus meum, 


Chap. 26, 


Chap, 22. 


(32) | 
vered in Exodus by Moſes varying the Phraſe of the Paſſover, is a 
fure Rule for underſtanding any ſach like Expreflion apon this 
account. For there we read, its the Lords Paſſover. The Sep- 
tuagint tran{late, 1: is the Paſſover to the Lord. was this Ex- 


=p preflionunknown to the Hebrews, The Paſſover tb the Loyd, 
Ty | 


Paragraph IV. 
Similitude of a Deed. 


d'4 OU tell usthat a Deed or Writing under Hand and Seal, - 
is the conyeyance of a real Eſtate, and truly and really to all 
effetts and purpoſes of Law, as if the very material Houſe and Lands 
themſelves, could be, and were atfually delivered mto your hands. 

If our Cauſe were pleaded at the Bar, the Law, it feems, 


you think; would make us the lofers. Bur if Scriptures be the 


Sentence, I know not why we ſhould refuſe to acknowledge 
what God is | apy to beſtow on us. He tells us what he gives, 
is his own Body ; why will you not believe him ? 

And to come cloſe to your Objefion, Do you not by the 
paſſing of the Deed really and truly receive the Pofſeſhon of the 
Subſtantial Houſe , Lands, and Revenues in Specie? Yon 
would little value the Writing , if you did not. So likewife 
the Sacrament conveys to the Receivers, the Poflefſion of the 
Subſtantial Body and Blood of our Saviour. 


Article III. 
Upon the Context of St. Matthew. 


FJ OU pretend that it was true Wine which our Swviotr di avh of, 
and communicated. 1] Anſwer, not after Conſecration. . You 
urge onr Saviour faid; I will ot henceforth drink of this fruit of the 
Vine, ths was true Wine. ] Anſwer, that akhough we carinor 
colle&t from St. Matthew clearly, whether theſe laſt words of 
our Saviour belonged to the Confecrated or not Confſecrated 
Wine, yet that clearneſs which St. Matthew's ſhortnefs fees th 
want, St. Luke abundantly ſupplies, deſcribing the order of the 
Paſfoyer, and delivering the Inſtitution of the Sacrament. © So 
where we read in St. Matthew? TI will not drink of the fruit of the 
Vine : 
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Vine : St. Luke interprets , and his Interpretation is true, the 


fruit of the Vine betore Conſecration, at the Supper of the. 


Paſſover. With deſire, ſays our Saviour, 1 have deſired to eat the 
Paſſover with you before I ſuffer. For I ſay unto you, I will not any 
more eat thereof, until it be fulfilled in the Kingdom of God, And he 
rook the Cup, and gave thanks, ard ſaid, take this and divide among 
your ſelves, for I ſay unto you, I will not drink of the fruit of the Vine, 
untill the Kingdom of God ſhall come. Is not this a plain repetition 
of St. Matthew's words ? And here ended the Paſſover or Paſ- 
chal Supper. The Inſtitution of the Sacrament immediately 
followed while they fate at Table, and therefore St. Luke con- 
tinues; And he took Bread. likewiſe alſo the Cup after Supper, 
ſaying, This Cup is the New Teſtament, in my Blood, which is ſhed for 
g0u. Here is the Euchariſtic Cup, which had nothing to dowith 
the fruit of the Vine that was uſed before Conſecration at the 
Paſchal Supper. 


Article IV. 
The Senſe of St. Paul to the Corinthians. 


"F* HUS St. Paul ſpeaks of this Sacrament. The Cup of Bleſ- 
ſing which we bleſs, is it not the Communion of the Blood of 
Chriſf ? The Bread which we break, is it not the Communion of the 
Body of Chriſt ? 

Theſe words, the Bread which we break, ſignifi the Sacrament. 
For inſtcad of them, we read in the 4s of rhe Apoſtles, accor- 
ding to the Syriac Verſion, the Euchariſt. 

Now for the meaning of the word Communion. Some will have 
1t tobe taken tor Diſtribution. Thus the word Communion, is equi- 
valent to doth Communicate, and makes this Senſe; The diſtribution 
of the Sacrament , doth it not communicate to us the (true) * Body of 
Chriſt? Thus if I ſtould ſay, that the diſtribution of Bread in 
uſual cating, is the Communion of Bread, would not any Man 
of Senſe underſtand this to be meant of true Bread? 


. Others, notwithſtanding this natural Expoſition, in the be- 
half of the Roman Catholic Aﬀertion, will have the word 
Communion, to {ignifie the Subſtance of Bread. If it muſt frgnifie 
Subſtance, let us deal fairly, and in the place of Communien, {ubſti- 
rute the word Subſtance ; and fo we ſhall eaſily ſee to what this 
Subſtance belongs. The Bread which we _— it not the * SO * Commanion; 

| cither 


of the Body of Chriſt ? 


1 Cor. 10, 


Aas 1, 29, 


Exod, 7. 12» 


[i Cor, I Ls 


7 
Neither can the Church of Rome as well argue from the fol- 


lowing Verſe 17. For we being many are one Bread, and one Body ; 


that all Chriſtians are ſubſtanrially chang'd, fir/# into Bread, and 
then into the Natural Body * Chriſt, as you will have it; Becauſe 
we ſee no Reaſon in the World for this. And the Divine Apo- 
{tle inſtruQs us otherwiſe, declaring the preciſe and only Rea- 
fon of this Unity ; For e are all Partakers of the ſame Body. 
*F is Participation, not any Subſtantial Change in our ſelves 
makes us one in Chrift. Nor is a preſſing Example wanting 
itt the Apoltle, to the ſame purpoſe; are 20s they (rhe Pagans) 
which eat of the Sacrifices, Partakers of the Altar ? 

- You inſtance, the ſame Apoſtle ſpeaking of the Conſecration 
of the Elements, ſtill calls them rhe Bread, and rhe Cup, in three 
Verſegrogether. | , 

This is Acute and Subtile. But each Witty Contrivance is 
not true. It is not true, St. Pau! calls the Conſecrated Elements, 
the Bread and the Wine. We read indeed in three Verſes toge- 
ther, the bare word of Bread attributed to the Euchariſt, as of- 
ten as jou eat this Bread; and this is all we read ; which may 
be ſaid without any prejudice to the Subſtantial Change. And 
this for two Reaſons, both diftated by the Holy Ghoſt. Firlit, 
By reaſon of the outward Og of Bread. Secondly, Be- 
cauſe it formerly was Bread. 

The Firſt Reaſon St. Luke authoriſes in the As. Behold rwo 
Men flood by them in white apparel. Here the bare Name of Man 
is attributed to Angels, and Angels are only Men in appearance. 

The Second Reaſon is deduced from two Subſtantial Con- 
verſions. We read in Exodus, They caſt down every Man his Rod, 
and they hecame Serpents, but Aaron's Rod ſwallowed up the Rods of 
the Magicians, And in St. Fobn, when the Ruler of the Feaft had 
tafted «8 Water that as Wine. He taſted Water, and the Wa- 
rer was Wine; The Serpent is called a Rod, and,was a Ser- 


-pent : becaufe the Serpent, and the Wine, were formerly a Rod 


and Water. 

It is then true, that the bare Name of bread may be attribu- 
ted ro the Euchariſt without any prejudice of the. Subſtantial 
Change of Bread into the true Body of Chriſt. 

And if it be not true that St. Pawb ſays, the Confecrated Ele- 
ments are. Bread and Wine ;. it is true that St. Paul calls the 
Conſecrated Bread Chriſt's Body. Teſws took Bread, and m_ ” 
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had given thanks, brake it , and ſaid, take, eat, $1. Ouryſ. Hier 58% 


this 4s my Body, which is broken for you. So does Pts Xerss. 


Se, Ambr, 1,2. de Fide, C4, Pants 


St. Chryſoftom ; What is the Bread? the Body of ' ,' 
_ Chriſt. mY does St. Ambroſe ; This Bread is Flefh. we Gavy of 
ou reſume, this is my Body which ts broken, cannot be literal- 

ly underſtood of his Natural Body broken, becauſe bis Body was 
then whole and unbroken. | 

I anſwer, how can you contradict our Saviour, who ſays, 
this is my Body which is broken? And if it be Chriſt's Body, *tis 
his real Body : for he had no Phantaſm or imaginary Body. 
Nor did lever hear that Ghriſt had two real Bodies. But the 
fame Body may have two different exiſtences, a Natural, and 
Supernatural Exiſtence. For if God can give a Natural Exi- 
ſtence to what is not, can what is, hinder God from adding a 
Supernatural Exiſtence ? 

Now theſe Words, which is broken, cannot be uriderſtood of 
the Natural Exiſtence of our Saviour's Body hanging on the 
Croſs, for there his Body was unbroken; whence that of St.Chry- 


fiftom, we mey ſee this 3m the Eucharift , and the contrary on the Ibidem. ©s e- 


Croſs, His bones ſhall not be broken. 


Nor is it hard to conceive, how the Body of Chriſt may be 7” 


ſaid to be broken in the Sacrament. For as a Subſtance 1s ſaid 
to be vilible, by reafon of the viſible accidents which environ 
it; Thus we commonly ſay, I faw a Man, and yet nor Soul 
nor Subſtance of the Body, bur only the ſhape and outwar 
appearance of the Subſtance, was the obje&t of the Eye. So 
likewiſe Chrifts Body in the Sacrament, takes the denominati- 
on-of broken from the Species of Bread, which. is truly divided. 


Article V. 
The Silence of the Apoſtles at the Inftitution. 


7 OU ought not to be ſurpriſed if the Diſciples (frequently 
Y full of Queſtions and Objefions) ſhould make no difficulty 
of this matter, when -our Saviour inſtituted -che Sacrament : 
nat ſo-much. as .ack aur Saviour, How can theſe.things be? or tell him, 
We ſee this to be Bread and Wine, and thy Body diftinft from both. 

My reaſon is, becauſe when the Fews and the Diſciples were 
blamed for thele inquiries, at i” promiſe of our Mg. : 

2 the 
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the Apoſtles (afſiſted with Divine Grace) gave credit to our Sa- 
viour's Words. And if they believed the Promiſe, why ſhould 
they be diſquieted at the Inſtitution ? 

We read after theſe words in St. Fohn, (where the Promitle of 
Chriſt in the Sacrament is given, The Bread which I will give is my 
Fleſh: ) This Paſſage, the Jews therefore ſtrove amongſt themſelves, 
ſaying, how can this man pive us his Fleſh to eat? 

This Jewiſh Oppoſition was ſeconded with the murmur of 
Chriſt's Diſciples, many therefore of his Diſciples when they had 
heard this, ſaid, This is an hard ſaying, who can hear #? \. 

This murmur after all our Saviour's Arguments to ſettle the 
Jews in the belicf of what was promiſed,cnded in a plain deſer- 
tion or leaving of Jeſus, from that time many of his Diſciples went and 
walked no more with him. 

Here is the reluftancy you ſought for, and the Obje&ions 
you demanded in the Apoſtles. Bur do you think this Reſiſtance 
was laudable in the Jews? Do you beheve this Oppoſition was 
commendable in the Diſciples? Or rather, to be diſturbed at 
our Saviour's Ordination and Aﬀertion, Is it not the beginnin 
of Incredulity? And yet for all this, you raiſe Senſe, and ere 
it as an Idol to the Peoples Devorions. Bewitching Senſe ! 
whoſe Allurements intice the greateſt Integrity of Noblelt Souls, 
and would win too their Thoughts,if leſs than a God interpoſed. 

Hence this Speech of St. Hilary, that great 

L. t. $2, Hil. de Trin. c. 8. De Perſecutor of Arianiſm. There is folly in decla- 
werizate Carnis © Sanguinis ejus. ring for Teſas Chriſt, had we not received from him, 
non reliFus eft ambigend: you » this Lefſonof Truth. Jeſus ſays the Bread js tru- 
m7 og =o _ Prone ly F leſh, and the Wine is truly Blood 5 fer this 
re Sanguis eft. Declaration ther”s left no place 0 doubt of the werity 

of his Fleſh and Blood. 

St. Amb. de Abra. Patriarcha, St. Ambroſe oppoſes to the reſtleſs importu- 
Quam | gu - _— Tefti- nity of Senfe, the prerogative of the Deity; 
ares of k re edamus? Left asking of God what we expett from man, rea- 

ſon of things, we ſhould extrench upon Divine Pre- 

ropatives, And what more unworthy than to believe men in Teſtimonies 

they give one of another, and to deſpiſe God in thoſe he ſpeaks of himſelf? 

Sr. Chryſ. hic, St. Chryſoftom adds, We ſheet of God, and you ask how this can be? 
- | 


Tleet ©48 Na- do you not tremble at the exceſs of your Tewerity £ 
Az RD % > [ 2 a\ [1 
70 mos ipwres ; X) 88 didbinar, vde Qermars 


Our 
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Our Bleſſed Saviour himſelf reprehended his Diſciples, fol- john 6. 62. 


lowing what Senſe ſuggeſted art the propoſal of the Sacrament, in 
theſe words, doth this offend you? | 
Finally, The pious Chriſtian guides his unruly Senſe in the 
journey towards Heaven, by the ſ{tcady Reyns of true Faith. 
Thus the Apoſtles overcoming their own ſtubborneſs, be- 
came ſupple and obedient to God's Promiſe and Power, infi- 
nitely active beyond Human Imagination, and they all joyned 


in St. Peter's confeſſion, And we believe, and arc ſure thou art Chriſt Verſe 69. 


the Son of the kving God. X 


Thus Divine Faith another time prevailed with St. Peter Matth. 14. 


(when Senſe, Reaſon, and the fury of the Sea, contradiCted) 
to preſs the Waves with his Feet; and hardned the watry E- 
_— into a ſolid Paſſage. The way to Heaven 1s ſtill by 
Fait 

From all which it muſt needs be very evident toany Man,who 
will pioutly ſearch into Truth, how little reaſon there is to un- 
derſtand our Saviour's Words otherwiſe than in the ſenſe of 
Tranſubſtantiation. 


S 5G 1. 


i 
Of the perpetual belief of this Doftrin -in the Chriſtian 
Church. - 


Have already manifeſted how the Roman Catholic Church, 

rightly pretends as an evidence, that the Fathers of the Pri- 
mitive Ages interpreted our Saviour's Words in the ſenſe of 
Tranſubſtantiation. But what Authors have been fo fortunate in 
their Writings, that the contrived endeavours of others, have 
not culd out ſome places, not ſo dark in themſelves, as they 
are ſhaded with ſmothered Repreſentations 2 Theſe your In- 
duſtry, with no ſmall increafe, has compacted together. Af- 
ter this great Task, you are pleaſed to ſhew, when the DoQrin 
of T ranſubſtantiation firſt came in. And finally, you undertake 
to give a Solution to the pretended Demonſtration of Mr. Ar- 
nauld a learned man in France. Theſe three Subje&s ſhall be 
the Martcer of ſo many Chapters. 


. Es CHAP. 


FR . 3.» 7 , 
Sf. Juitin. Apol, 2. Eg ns 4zpue 
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CHAF.-1L 
$/bether any of the Fathers are againſt Tranſubſtautiation. 


B Efle&ion is the cauſe of Knowledge : Diviſion leads to Re- 
A fiction. T1 therefore divide your ſelected Teſtimonies, 
that they may be the conſideration of ſo many diſtin& Articles. 
| Article I. 
Upon St. Juſtin Martyr. 


OU begin unfortunately with St. Juftin, 
whom you make expreſly ro ſay, that our 


2 niores KP ilaeonine ego?) pÞogg and fleſh are nouriſhed by the converſion of that 


Food, which we receive im the Sacrament. 

I find no ſuch thing in the holy Martyr. *Tis true, I read 
thele words, By which Food (chang'd in our Bodies, x7 welc- 
GoAxv ) our Blood and Fleſh are nouriſhed. What then ? Bread 
and Wine taken out of the Sacrament, nouriſh, according to 
this Paſſage, .Fleſh and Blood, which all the World will allow 
of. And I ſhall believe St. Fuftin ſays no more, till you can 
rove it from the Saint's own Teſtimonic. But why do I fav 
eſtimonie, when the Paſſage you cite, 15 nothing bur a bare 
Parentheſis ? I could heap up a great many ſuch weaknelles, 
colle&ed out of your Diſcourſe, it the World were not already 
roo much troubled with ſuch trivial Refle&tions. T1 take 1i- 
berty to add one more conſiderable, viz. If natural digeſtion 
can change Bread and Wine into the proper Subſtance of our 
Bodies, how eaſy will it be to Nature's Author, to change one 
thing into another, Bread into the Body of Chriſt? Nor can 
any moderate Man imagin any thing leſs, when the Devil 
himſelf tempred Chriſt to change one Subftance imo another, 
_ into Bread, as a Strategem to find out, whether he was 
Look likewiſe into the Book of Genefis, and you'll find thar 
the ſole Word of God, ;gave, in the beginning of Creation, a 
Being to all Nature : and how much more -diflicutr is it, to 
make all things of nothing, than to change one thing ito, _- | 
ner? 
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ther > Does not this evidence the poſlibiliry of Tranſubſantia- 
tion ? I thank you for this ObjeCtion. 


Article II. 


Upon St. Irenxus. 


OR are you more fortunate in St. Irenens, who ſpeaking L. 4. c. ;7, 


of the Sacrament, ſays. The Bread which is from the Earth 
recetving the Divine Invocation, is now no longer common Bread, but the 
Euchariſt, conſiſting of two things, the one earthly, the other heavenly. 
For, what is earthly, may not unfitly be called the ſpecies of 
Bread ; and what is heavenly, Chriſt himſelf. Or whar if I 
ſhould attribute this earthly thing to Chriſt's Humanity, and 
the heavenly thing to Chrilt's Divinity, the Sacrament would }. 
be rightly ſaid, conſiftivg of two things, the one earthly, the other 
beaveniy? ] am ſure the Proper Subſtance of Bread, is nothing. 
but Common Bread; And yet St. Irenews affirms, this ceaſes at-' 
ter Conſecration ; receiving the Divine Invocation, *tis no longer © 
Common Bread, it is not what it was before. 


You inſtance, and elſewhere he hath this Pafſage ; ber L. s. c. :. 


therefore the Cup that uw mixt, and the Bread that is broken, receives 
the Word of God, it becomes the Euchariſt of the Body and Blood of 
Chriſt, of which the ſubſtance of our Fleſh # increaſed, and ſubſiſts. 

St. Irenezes diſcourſes not here of a natural, but of ſome ſpiri- 
tual increaſe of Fleſh and Blood. For he ſays, our Fl:ft # in- - 
creaſed with the Bread, as it becomes the Body-and Blood of 
Chriſt, in which ſenſe preciſely, *tis only ſupernatural Food. 

Bread, as it is ſupernatural Food, or the true Body of Chriſt - 
in the Sacrament, increaſes the Soul with Grace; and Fleſh . 
and Blood with a Legitimacy of Immortaliry. Theſe two 

reat Benefits are neatly delivered , as the proper effefs of : 


_hrilt's ſubſtantial preſence in the Sacrament, 
in theſe words of the Nyſſene DoCttor ; As the 
dire conſequence of Poyſon is by Conmerpoyſon pre- 
vented; ſo the wholſome remedy, which operates 
eur Salvation, entring the Bowels of Man, thence 
every-where diffuſes its force and wivification. 


which Teſus exhibited ſtronger than Death, and 
= | 


What is this (wholſome) remedy ? That Body. 


Carech 37.. Oporte? autem ficut - 
exitiale, its etian ſalutare med; 


. Camentum admittitntra viſcera hg- 


minis, at per illa diftribuatur in: 

univerſum Corpus, virtus ejus quo 

fert opem. Auid hoc ergo eft ? nj- 

hil aliud quam illud Corpus, auod 
. 4 ” 

& morte oftenſum fuit efſe porentius . 

& noſtre Vite fuit initium, © 


which - 
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which was the beginning of Life. What can more evince Chriſt's 
ſubſtantial Preſence, to be the productive Cauſe of Sacramental 
Grace, than to bein Adorable Body, which died for us, 


is in ours, as a wholſo 


e remedy, there communicating Vir- 


true, and diſpenſing heavenly T reafurcs ? 

So is the fame truc Body of Chriſt prefent in the Sacrament, 
the cauſe cffeCtive of our future Incofruprion in Glory ; and in- 
creates in this ſenſe the ſubſtance of Fleſh and Blood, with a be- 


Ea ae cans? per ſne Gratie diſ- 
penſation:m, ſe per Carnem nſerit, 
ommnib:s creaentibus, commiſſus Or 
contemperatus corporibus creden- 
rium, quibus' ſubſtantia eft ex: pane 
& wins, ut unione cum £9 quod eſt 
immor+ale, fit etiam homo particeps 
incorruptonis. 


ginning of Immortality ; as appears from 
the following Lines of the ſame Father. Feſas, 
according to the diſpenſation of Grace, enters by 


Fleſh into thoſe who believe, mixing himſelf with 
the Body of the Faithful, that Han may become 
Partaker of Incorruption , by the union with this 
Immortal Body. | 


This ſecond benefit in St. Ireneus's mind increaſes the Sub- 
ſtance of Fleſh and Blood, giving a beginning of reſurrection to 


Se. Irenzus, Quemanmodum gra- 
num tritici decidens in terram, 
diſſolutam multiplex ſurgit per Spi- 
ritym Dei, ſic & noſtra Corpora 
Corpore Chriſti nutrita &-repoſita 
in terram, > reſoluta, reſurgent in 
ſuo tempore. 


the Body : Or, to ule this Saint's Example ; 
As a grain of Wheat diſſolved in earth, riſes by the 
power of God with much increaſe ; ſo Fleſh and 
Blood receiving in the Sacrament from the preſence 
of Chriſt's Immortal Body, the living Seed of Incor- 
ruption, 'riſe ( when diſſolved by death) increaſed 
with Immortality. 


This agrees well with St. Irenezs's deſign, demonſtrating in 
the place objected, that our Bodies are capable of ReſurreCtion, 
becauſe we receive in the Sacrament the true Body of Chriſt, 
that Body which conſiſts of Fleſh , Blood and Bones. How 
can they deny, ſays he, the Fleſh to be capable of the Gift of God? 
For we are Members of his Body, of bus Fleſh, and of his Bones. This 
z not ſpoken of a Spiritual or Metaphorical Man, for a Spirit has nei- 


LS. C.2, De ea diſpoſitione que 
eft ſecundum hominem, que ex Car- 
nibus &> Nervis & Offibus conſiſtit, 
que de Calice, qui eft Sanguis ejus 

' nutritur, & de Pane, qui eft Corpus 
ejus, anugetur, 


Apud Occum. You add St. Ire 


ther Bone nor Fleſh, but it is delivered according to 

the diſpoſition of Man, which conſiſts of Fleſh, of 

Nerves,and Bones,which is nouriſhed with the C ha- 

lice,which is his Blood,and increaſed with the Bread, 

- which is his Body. Do not Fleſh, Nerves, 

_—_ and Blood, belong to a true Subſtantial 
y? x 


nzus's words, preſerved by Oecurnenius, hen the 


in 1 Per.3- Greeks had taken ſome Servants of the Chriſtian Catecument (that is, 


{uch 
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ſuch as were diſpoſed, but not yet baptized) and afterwards ur- 
ged them by violence, to tell them ? ko of the ſecrets of the Chriſtians. 
Theſe Servants baving nothing to ſay, that might gratifie thoſe who of- 
fered violence to them, except only that they had heard from their Ma- 
fters, that the Divine Communion was the Blood and Body of Chriſt, 
they thinking, that it was really Blood and Fleſh, declared as much to 
thoſe ho queſtion'd them, The Greeks taking this as it really were 
done by the Chriſtians, diſcovered it to others of the Greeks, who here- 
apon put Sanus and Blandina to the torture, to make them confeſs it. 
Towhom Blandina boldly anſwered, how would they endure to do this, 
who by way of exerciſe (or abſtinence) do not eat that Fleſh which may 
lawfully be eaten? ' 

Now if we conſider Blanding's Anſwer, we ſhall find therein 
contained, a pious denya] of what was objected, and a Chriſti- 
an reſerve of what was received in the Sacrament. A pious denial 
of eating the Fleſh and Blood of a Child, as the Greeks (and 
all Pagans) conceived, after a carnal manner, which ſhall be 
more amply diſcourſed hereafter. And this cauſed Blandina to 
fay, How could they be guilty of ſuch a heinoms eating ? who abſtain, 
upon faſting days from Fleſh which may lawfully be eaten? A Chri- 
flian reſerve, not diſcovering the Myſtery to Pagans, which was 
eſteemed a betraying of Religion. 


Thus Tharfilius the Acholyr, as venerable Beda relates, having v. Bede Mar- 
the bleſſed Sacrament about him, was ſeized on by the Barba- tyr, 18. Od. 


rians, and martyrd, becauſe he refuſed to ſhew it. 

St. Ambroſe declares the difcovery of the My- 
ſtery to thoſe who were not baptized, paſsd nor 
for an inftrution, but for a ſort of Treaſon in Reli- ;pimaranur. 


$0N, 


”, an 


which are nnderſtood by the Faithful inſtrufted, and do not offend other 
Aſſiſtants, Such was Blandina's Reply, which neither offended 
the Greeks, nor betrayed the Myſtery. 


Article... 


St, Amb, 1, de Novis Baptiſf. c. 1. 
. Prodiarſſe potius quam edidifſe ex- 


St. Cyril lays, We ſpeak not clearly of the Myſtery to the Catecnme- $t. Cyril, Hier, 
/ we are "often conſtrained, to make uſe of ſuch Expreſſions ,, hg 


Adv; Marcion, 
1. 4+ Pe 57, Edit, 
Rigal, 


Lad, de Divin-Inſt,. 1. 5..c, I, 4 EITUILAN, offer | 
St. Hierom. de Inft, Mon, ad Paul. Preſſion , as LaGtantiia 
Tom. 1. Creber in ſententiis diffici- may eaſily be miſunderſt 
lis in loquenas. 


mus lignum in ye read how the Jews faſtned to the Croſs the Bread 0 


Panem ejus. 


; Tertul..1, 3, C. 19, Contra, Marc. 
Sic emim Deus in Evangelio quogue 
wveſtro revelavit, Panem Corpus ſu- 
um appellans, ut & hinc jam tum 

_ intelligas Corporis ſui figuram Pa- 
we dediſſe, cujus retro Corpus in Pa- 
ne Prophets Figuravit. 
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Article III 
Upon Tertullian. 


MP Ertulian proves againſt Marcion,as you Write, the Heretique: 
That theBody oor Saviour,was nota meer Phancaſin and 
Appearance, bur a real Body, becauſe the Sacrament xs @ Figure, 
and an Image of bis Body. His Words are theſe : The Bread which 
our Saviour took, and gave to bu Diſciples, be made bis own Boa, 
ſaying, this is my Body, that is, the Fignre of my Body. But it could 
not gone been a Figure of his Body, if there had not been a true and 
real Boay. 


Tertullian, often ſent e#rious, and difficilt in ex- 
and F- Ferom affigmn , 
od, and miſrepre- 

ſented. 


This Father's defign here, is to confute the Matcionites, who 
deferided that the God. of the Old Teſtament, was oppoſite to 
God the Father of Chriſt, Author of the New Law. He makes 
o0d this undertaking; proving the perfect agreement of both 
;  Arnaida , completed in Jeſus, who did not aboliſh, but falfil 
the Law, when he changed rhe Shadow into a Body, the Figure 
info Truth, As Tertullian phraſes it, in his Fiſth Boo 
Marcion. ; | 


- This Accompliſhmient he ſhew'd from thatof 5 eremy 


k again 


where 
| 1 Chr ſt; 
that is, his Body. This he evidericed, becauſe Bread in the Old 
Law, was a Figure of Chriſt's Body. Theſe 
are his Words , It is what God bas revealed in 
your own Goſpel, calling Bread his Body, making 
known by this, that Chriſt, whoſe Body the Prophet 
repreſented in Bread, long efore a fufiged this Fi- 
gure, gave from this very timie (of the Prophecy) 
Bread to be the Figure of his Body. 

' Theſe Words, Chriſt gave the Bread, even from the time of 
Teremy, to be the Figure of bis Body, repreſent Chriſt as Maſter , 
and theſe others, Jeremy repreſented in Bread the Body of Chriſt, 


exhibit the Pro her as Miniſter. Both teſtifie, - that Bread was 
a Figure inthe Writicn Law; and the Subordination of Feremy 


to 
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to Feſ#s, proves the concord of Chriſt with the ancient Teſta- 
Jo NS was Tertullian's li TR Te Tet. 

The ſame he purſues in the place by you cited, Bread, (He 
made bis own Body, ſaying, thu x my Bo \ that is, @ Figure in 
the Prophet of C its Body. -T his ſcenic agrees well with the 
foregoing Tenor of this learned Father's Diſcourſe. 2. Theſe 
following Words are another Confirmation, But it would not 
heve been @ Figure of his Body, if there was not a true Body. He 

+ does not ſay, it was not a Figure, he ſays, it would not bave been 
# Figure inthe Old Law, 3. Marcion argues for you, but why did 
be call Bread his Body, and not ſomething elſe? Tertullian anſwers, 


that he argued thus, not knowing Bread 2045 an Lib. 4. Cc, 40. Non intelligent wye- 
angient Figure of the Bogy of Chr iſt, as we karn terem fuiſſe iſtam Figuram Corporis 


Lib. 4. 


from Jeremy. 4. He confirms the ſame in Chrift: dicentis per Jeremiam,--- 


theſe Words, You may likewiſe acknowledge the Ot autem & Sanguinis weterem 


Figuram in Vino recognoſcas, 


Old Figure of Blood in Wine. 

It follows alſo from hence, that our Sayiour's Body, was not 
a Phantaſm or an Appearance, which was another of the Mar- 
cionits Errors, but a real Body ; not that the Sacrament, as 
you would haye it, but that Bread in the Old Law, as I have 
demonſtrated, was a Figure and Image of his Body in the Sa- 
crament; which muſt be a true Body; otherwiſe there is a Fi- 
gure of a Figure, which your own patty will not allow of. 
Nor could it, adds Tertullian, have been a Figure of his Body, if there 
had not been a true and real Body. 

If for all this you will pretend, that as Bread in the Propher 
was a Figure, ſo likewiſe is Bread ſtill in the Euchariſt a Figure 
of Chritts Body; I may without prejudice to the Catholic Be- 
lief, humour you ſo far, as to grant the Sacramental Bread is 
a Figure, but a Figure joyned to the Reality. For if you will 
fay, what you find not in Tertullian, that the Bread in the Sacra- 
ment # a Figure of Chriſt's Body, you cannot deny but you read in 
this Father, that Chriſt made the Bread hi Body, as we read in 
St. Fohn, he made Water Wine. T he Sacrament may then be a Fi- 
gure, and the true Body. 

Thus he proves the ſame thing to be called a Figure, and 


yet to be the ſame ſubſtance, inſtancing, the Word w'God, and L. 5. contra 


gn Image too. The Catholic Church only diſfallows thoſe Fi- 6 of Deus ef: 
Wer. 


gures, which exclude the true Subſtance of Chriſt's Body pre- 
e 


nt in the Sacrament. 
F 2 You 
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You urge a ſecond Teſtimony from the ſame Author, uſing 


L, de cap. 17, this Argument againſt the Sceptics, who rejected the certainty 


of Senſe, He might be deceived in the voice from Heaven, inthe. ſmell 
of the Oymment, with which he was anointed againſt hu burial, and 
in the taſte of the Wine, which be conſecrated in the remembrance of bis 

Blood. Theſe laſt Words are ſomewhat 


Non alium poſtes Vint ſaporem changed ; Tertullian ſays, he taſted 'not another 


quod conſecravit in Sanguinis ſui 


Spwvour of Wine which he conſecrated in remem- 
brance of his Blood. 

This learned Father eſtabliſhed .cewo Principles. 1. That 
Chriſt was truly Man. And 2. That his Operations were real 
like other Mens. | 2 

The Firſt Verity, was not here Tertulian's Theme. This he 
vindicated againſt Marcion, where he proved that Chriſt was 
not a Phantaſm, or Appearance: | 

The Second Verity Tertullian here "made good, againſt the 
Sceptics. For if the: ſound of the Voice from Heaven was 
not imaginary, if the Smell of the Perfume was not Odorife-- 
rous, and if there was not another Taſt ofthe Wine, which was 
conſecrated in remembrance of Chriſt's Blood ; then theſe O- 
perations of our Saviour were not diſtin& from yulgar Senſa- 
tion, like thoſe Impreſſions other Men naturally receive, ſin- 
cere, real, and without deluſion. All Catholics grant as much, 
and none will deny the ſame Taſt of Wineafter Conſecration. 
But the Taſt is not the Subſtance of Wine. 

The Subſtance of Wine is not here ſpoken of. And the 
knowledge of Subſtance is the proper endeavour of Reaſon. 
Senſes care is-to ſearch into the certainty of Colour, Taſt, Ac- 
cidents and Appearances, which was TertuJiar's Province againſt 
the Sceptics. 

The whole Controverſie then between us is left by this Obje- 
ftion entire and untouched. ; 


Article IV. 

Upon Origen. - 
Rigen, on his Comment on St. Matthew; ſpeaking of the 
Sacrament, hath this Paſſage ; That Food which is ſanftified 


by the Word of God, and Prayer, as to that of it which is material, 
goeth 
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goeth into the Belly, and is caſt out into the Draught, which none ſurely 
will ſay (as you rematk) of the Body of Chriſt. 
But ſome have ſaid it of the Body of Chriſt, which they 
thought was conveyed under the ſhape of material Accidents of 
Bread-into'the -Draught-:: which Senſe, if admitted to be Ori- 
e's, the Learned Cardinal Pero might fay without injury, 
rigen talks like an Heretic. | "a x Peron in Orig. 
The ſame Illuſtrious Cardinal doubts whether this be the | 
Work of Origen, becaufe he fays,* Eraſmus was the firſt that 
roduced this Old ing ms ; Where he had it, no Body. 
nows ; and this not a Fragment, but only a Verſion thereof, 
and cautioned by himſelf. 
Sixtus Senenſis ſuſpedts this Teſtimony of Origen was deprayed Sixtus Sen. 
by Heretics. Genebrard is of the ſame Opinion. Bib, f, 1.6. 
Theſe Critical Cenſures' take all aſſurance from your Obje- Zn»: Prat-in 
. ion, rendring it either dubious!, or depraved, or heretical. 
Moreover , if Origen in this Paſſage, ſhould downright pre- 
ſcribe the Catholic Belief of the change of Bread into the Body 
of Chriſt, this ought not to diſquiet any ſober Inquirer. « Be- 
cauſe his chief Error was the excluſion of the literal Senſe in 
Scripture. Whereupon Lirinerſis calls Origen the Interpreter Livin. in - 
of Scripture after a new manner. St. Epiphanious complains he Comm. 
turned all into Allegories.. Theophilus ſays, he ſupplants by Shades -  Epiph. 
and Images the Truths of Scripture. And the Church in the Then 1 
Fifth Oecumenical Council; peculiarly anathematiſed his path. i. 
Works. __ Con, Gen. 5, 
Finally, If I ſhould anfwer, by what * material is underſtood Cullar. 8. 
only the material Accidents of Bread and Wine which go in- *?: *** 
to the Belly, and are caſt into the Draught,what inconvenience 
would follow, from your Objeftion 2 No more, than what 
follows from what the ſame Father adds by way of explication, 
It is not the matter of the Bread, but the Word which is ſpoken over it, 
which profiteth him who worthily eateth the Lord; and this (he ſays) 
he had ſpoken, concerning the Typical and Symbolical. Body. So has 
the Matter of Bread receives the Word of God ſpoken over it, 
and this Word, as it changes the Subſtance of Bread, ſo doth it © 
rofit the worthy Receiver and this Word Origen calls the 
okal and Symbolica] Body of Chrift, becauſe the: Word 
is Spiritual Food. Thus the fame Farther, in his Homilies up- 
on Leviticws proves Chriſt's Fleſh ro be true Meat, becauſe all - 
roy his 
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Homil, 7. in +is Speech 5s true Food. And he adds St. Peter, St. Payl, and all 
Levit, Cibus the Apoſtles are Food, will you conclude from hence, the Apo- 
eft Petr & ſtles were not true Men ? I 
— ” At ileaſt, if this will not do, you reſolve to do the bu- 

* fineſs by drawing out of the fame Homily , s killing Letter 
of the New Teſtament. For if, ſays Origen, we take accords 
to the Letter, that which is ſaid, except ye eat my Fleſh, and gdri 

wy Blood, this Letter kills, 

This Letter except ye eat my Fleſh, (underſtood of the Subſtan- 
tial preſence of Chrift's Body after a Sacramental manner, in- 
viſible to Senſe, under the ſpecies of Bread,)' is what gives life 

John 6. in the Catholic Church, according to that of St. Fobn, - who ſhal 
eat my Fleſh, ſhall live for ever. 

If Roman Catholics be out of danger , the blow muſt all 
elſe where. Ir falls (i wp the Capharnaits, who following the 
naked Letter, carnally thought our Sayiour would give his 
Fleſh to be ſerved in as common Meat, and cut in Pieces. It 
falls upon thoſe who literally adhering to what they ſee, be- 
lieve they receive, what it ſeems to be, Bread. Upon both 
theſe it falls. x "= 4 

If we follow, 1ait gen , the Letter, and 
—_ ow > 6-5-8 1x mr expound it either according > the Jews accepration 
Fndtis; wel id quod wulgs wideter , (were not theſe the Capharnaity ) or gccor- 
accipiamiu, que in lege ſcripta ſunt, ding to what it ſeems commonly #0 be, arc you not 
erubeſco dicere & confiteri, quis t#8- of this Number) I bluſh to confeſs what is writ in 


les Leges dederit Dew, the Law. Thus you ſtrike at Catholics with 
the Killing Letter of Origen, and wound your ſelf together with 
the Capbarnaits. 


For your warlike Argument give me leave to propoſe two 
peaceable ones, out of the ſame Father. | 

: The Firſt is in his Homulies upon Nembers, 
Hom, 7. in Numb, where he compares the Figure with the Figy- 
Tine in enigmate erat Manns rated, the Manna with the Body of Chnft : 
Cibus , mine autem in jpecie Caro Th, Manna was in Figure Food. Now in rea- 

werbi Dei eft verus Cibns. NQae in > 4 PENS. an 166 
enigmate deſignabantur WMNc in lity the Fleſh of the Word God fs true Meat. HAnd 
ſpecie &+ weritare complentur, whet as firſt in the Figure deſigned, is now com- 

| : Pleated intruth and reality. 

Homil. 5. In diverſa. Quando The Sceond is coutained in theſe Words, 
illud incorruptum accipias epulum, Fhen you receive the Holy Food and Incorruptible 
quando ite pane & populo fruers, Banquet x when in the Bregd and Cup of life, au 


eas 


tat and drink the Body and Blood of our Lord, then mauturas & bibis Corpus & San- 
dur Lord eters nndtr your roof ; ad you therefore gninem Domini, Tune Doninus ſub 


bling your irnitate the Centurion, and (ay, Ffifiam tun ingreditur, & tu ergo 
[90% £4 feif : ſay, hamilians teip » imitare F<. 


Roof, for where he enters anwort hily, there he en- fon hn. : pun w_ —_ = 
ters in Fudgment with the Receiver. This holy greditur, hi ad Judicium ingred:- 
Food cannot be the ſubſtance of Bread, becauſe #* ectiprents, 


not ſuch. Nor can it be a bare typical Figure of the Lord; for 
when the Centurion ſaid, O Lord, I am not worthy, *twas our 
own Saviour preſent. And if this Humiliation, O Lord, I ans 
#nworthy, be attributed to any thing but our Saviour there pre- 

; ſent, howcan you excuſe it from Idolatrie? Finally, this Lord 
inyocated, centers into the wicked, which cannot be by Faith. 
For your Church, teaches unworthy Receiyers are not parta- 
kers of the Lord in the Sacrament by Faith. 


Article V. 
Upon St. Cyprian. 
OU obje&t St. Cyprian hath a whole Epiſtle to Cecilius 


againſt thoſe who gave the Communion in Water, with- 
out Wine mingled with it; and his main Ar- 
gument againſt them is this, that the Blood of Nec poteſt videri Sanguis ejus quo 
Chriſt with which we are redeemed and quickned, — vi, O ioifcati, ofs in Go 
: WE : ice, quando Vinum defit Calici , 
cannot ſeem to be in the Cup when Wine is wanting |, Chriſti Senguizeftenditur, Lt. - 
to a —_— by which the Blood of Chrift {5 T6- Ep. 3. ad Cxcilium. _ 
eſented.” ; 
# Very well. It is Wine in reprefentation, and the Blood of 
Chriſt is in the Cup by propriety or effence; for it is thatBlood - 
with which we were redeemed and quickned , according to St. Cy- - 
prian. 
You argue afterwards from theſe other Words of the ſame 
Saint, by the Water the People 45 underſtood, by Wine the Blood of 
Chrift is ſhew'n; but when in the Cup Water is mingled with Wine, the 
People are united to Chrift , fo that you deduce, according to this 
Argument , Wiki it the- Sacramental Cup, 'is no otherwiſe 
anged iro the Blood of Chriſt , thin the Warer mixed. 
with-it is:chatiped thto the People, which ate faid to be tinired 
tw Chriſt. I ſhall : 


Jeſus oftendens 
gentium Popu- 
lum ſuccedere 
in lecum quem 
Tudzi perdide- 
rant de aqua 
wvinum fecit, 
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I ſhall not be ſtrictly put to it, for an. Anſwer, after I haye 
thus progaeged St. Cyprian's mind. :St. Cyprian-compares here the 
Jews to Wine, the Gentiles to Water, at the Marriage of Ca- 
naan.' The want of Wine marked out the Jews, who refuſed 
to embrace the Law of Chriſt; The plentifulneſs of Water re- 
preſented the Gentiles converted to Chriſtianiry. Hence Wa- 
ter comes in the Sacrament to deſign the Elefted People, Wine 
the Blood of Chriſt, and both mixt in the Chalice, the union 
ofthe People with-Chriſt. Now to your Argument. -- And 
that I may the better convince you, give me leave to make uſe 
of your Logic. | meg | 
ater is the People as Wine is Chriſt; then as we receive 
Chriſt by Faith in the' Sacrament, ſo do we the People : And 
conſequently the People ſanQify the Soul as Chriſt doth in the 
Euchariſt. Are you notaſhamed of your Sophiſm? Or rather, 
how durſt you equalize the People with Chriſt, Sinners with 
their Saviour, Man with God ? | 
Again, Wine ſignified the Jews, according to St. Cyprian, 
and Water the Gentiles; now deduce from hence, the Was 
was not changed into Wine at the Marrnge of Canaan, as.you 
have done from the like inſtance, that the mixed Chalice is 


not changed into Chriſt's Body and Blogd. 
| Article VL D 3 4. iff a4 
Upon St, Auguſtin. . Ne Ad 


T HE vary of Teſtimonies you gather from St. Auguſtin, 
cannot well without perplexity, be conſidered altogether. 
Fll endeayour: to decline this Goofulion ; examining each one of 
them in ſo many Paragraphs. ET JE 


Paragraph I. 


d'4 OU pitch firſt. upon this Expreſſion of St. Auftir's in his 

Book againſt Adimantw the Manichee , Our Lord did not 

doubt to ſay thu w my Body, when be gave the ſign of bis Body. - 
Adimantws endeavours to demonſtrate the God 


 &+4 -> a< - 


=_ 


199) 
by to prejudice that Soul, which Jeſus declared in the Goſpel, 
was nor lyable to corporal harm or puniſhment. 

St. Auguſtin replys, the Old Law ſpeaks of the Animal Soul, Signum Ani- 
and the Words of Chriſt are only underſtood of the Rational. = 
Secondly, the Holy DoQor tells him, that Blood is called the . 

Soul, only becaulſe.it is the Sign of the Soul. This he confirms 
(accommodating himſelf to the Language of the Manichees, 
who were of opinion, that Bread, Corn and Grapes, naturally 
ſignified Chritt's Body) with this Inſtance, our Saviour did not 
doubt to ſay, this is my Body, when he gave (in the Manichees O- 

inion) the Sign of his Body. The Manichees Opinion was not 

t. Auſtin's. And he therefore forewarns us | | 7 
fo call in queſtion Faith, becauſe he made uſe of On Se 0. OP 
the Manichee's Principle in their own confuta- pas” wm uviam vacanan vel diſſes 
tion. 


Paragraph II. 


S AINT Aufin ſpeaking of Judas, whom our Lord admitted Ennarer. in 
to his laſt Supper, has theſe Words, in which he recommens PL. 3. : 
ded and delivered to his Diſciples, the Figure of his Body. Language, 
ſay you with exclamation, which would now be cenſured for Hereſie 
in the Church of Rome. | 

Pm confident you are already perſuaded to the contrary. 
And1I know not any Se&, which holds a Figure incompatible 
with the reality. I ſhall cite two of your Learned Patrons ; 
Peter Martyr ſays, A Figure, as far forth as 'tis a Figure, 15 not repug- Pet. Mart, con- 
nant to the preſence of the thing. And Calvin before him granted, tra Gen. 
a Figure doth not exclude the thing figurated. The Lutherans are Luth. Admo- 
not of a contrary mind. And if you'll be pleaſed ro look either nit. ult, 
into the Ancient or Modern Divines among Catholics, you'll 
find the ſarne acknowledgment. Paſcbaſixs formerly gave this 
anſwet to Frudegardus, inſtancing St. Auſtin's Teſtimony, Theſe 
are, Replys Paſchaſins, Myſtical things, in which is the werity of Paſch, Epla. ad 
Fleſh and Blood, and none others than Chriſt"s, yet in a Myſterie, and *rudeg. 
Figure, and the Words of this Myſtery are called. a Figurative Speech , 
lo Chriſt bimſelf is called, by the Apoſtie,,a Figure, though Chrift bethe 
Truth, Algerus illuſtrates the ſame, with this Refleftion upon Alg. ?. r, (c 2. 
St. John Baptiſt, He was called a Prophet, ' and more than a Prophet. 
So the Sacrament is a Figure, m more than a Figure. 2 

theſe 
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| theſe I add of the Modern Catholic School- 
(6) Sup. Auch. men. (a) Ruardws, (b) Melderms , @) Cardi- 


(a) Art, 13, 

$ role rg ps es nal Alen, (e) Suarez, (f) Gordon, (g) Gonet. 
if) + Log $-"cap, "ag And I never read any that held the contrary. 
(z) Sup. Auch. And I conclude with this of St. Auſtin; The 
St, Aug. de S. Virg. Bleſſed Virgin did not onely conceive Chriſt ſpiritu- 


Gal, 4. 29. 


ally by Faith, conſenting to the Angelical Salutation, 
but alſo conceived bim corporally, in her own Womb. How then doth 
the ſpiritual reception. by Faith exclude the ſubſtantial Com- 
munton of Chriſt's Body in St. Auftin's Opinion? 


Paragraph III. 
TN the Third Place you cite his Comment on the g8rh P/alm,. 
where treating of the ſcandal which the Diſciples took at 
that ſaying of our Saviour, except ye eat the Fleſh of the Son of man, 
and drink his Blood, he brings in our Saviour ſpeaking thus to 
them, ye muſt underſtand ſpiritually, what I have ſaid unto you, ye 
are n0t to eat this Body which ye ſee, and to drink this Blood which ſhall 
be ſhed by thoſe that ſhall crucify me, I have commended a certain Sa- 
crament to you, which being Spiritually underſtood, will give you 
Life. 
hi isas much as toſay, be not ſcandalized, that Irold you, 
ye ſhall eat my Fleſh, and drink my Blood, ye ſhall nor ear it 
as ye imagine, in the ſhape you ſee 1t, —_— cuttitig, dige- 
ſting my Fleſh. I Speak of a Sacrament, when F commend 
the cating of my Body; Tis this Sacrament you ſhall taſt, 
touch, and ſec in outward appearance. The Spiritual intelli- 
gence by Faith will (diſcovering there my Body remaining in- 
viſibly) vivify you. What more conformable tothe Doctrine 
of T ranſubltantiation ? FE CN 10 ETD. 
This I ſhall endeavour to manifeſt in examining the ſenſe of 
theſe two Propoſitions, which contain the force of your Argu- 
ment. . 1. Ye mult underſtand.ſpiritually hat I have ſaid. 2. Yet 
are not to eat the Body which ye ſee. 
The Word Spiritually, excluding the Carnal ſenſe of the Ca- 
harnaits, eſtabliſhes:a+ miraculous or.a ſupernatural under- 
Randi . | So when St. Paul ſays, Iſaac was born according 10 rhe 
Spirit, He did not deny by this, that 1/aac was born of the Fleſh, 
but declared that the Power of God was required to —_—_ 
the 
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the barrenneſs of his Mother. - In like manner, when St. Au- 
/tin names this Word Spiritually, or Word of ”-m_ he does 
not deny that the Bread is Fleſh, bur intimates that the power 
of God is required to quicken Bread into the Body of Chriſt. 
And thus the firſt Propoſition, Ye muſt underſtand hat I have ſaid 
ſpiritually, does not at all diminiſh the reality of Chriſt's Sub- 
{tance in the Sacrament. 

The Second Propoſition, Ne are not to eat this Body which ye ſee, 
prgnny denotes the Quality or divers exiſtence of Chriſt's Bo- 
dy. Thus St. Ambroſe faid that the change of Life is ſuffici- 
ent to verify this Speech, 7 am net 1, I juſtified, am nor Ia fin- L.2, de Pzniz, 
ner, and yet Iam the ſame man in ſubſtance. c, 20. Ego non 

T hus St. Lanfrancus anſwered Berengarizs, alledging the ſame /* 20. 
Paſſage which you object out of St. Auſtin, *Tis 
not the ſame, if we conſider the manner of Chriſt's UL. Averſ, Bereng. 
exiſtence in the Sacrament , *tis the ſame if we re- em qnoad ſubſtantiam,non idens 
 gard the Subſtance. | a R- 

Thus _ _y _ Paſſage is cited in 
Gratian with this addition, Te are not to eat | ; 
this Body which ye ſee, I fore revmareacs a cer- 86, A - CRY 
tain Sacrament to you, which being Spiritually un- Ipſum & non ipſum, Ipſum invi- 
derſtood will give you Life, ye are to eat him, and ſi1hter & non ipſum viſibiliter. 
n0t to eat _ j* are toeat him viſibly Cw the 

ecies of Bread) ye are not to eat him viſibly in the ſhape of Fleſh. 
jp And leſt we ſhould doubt of the Kr” of by 74, Aer Sa- 
crament, St. Auſtin has left us this invincible Argument, in the 
ſame Place of your Objection, He will (lays 
this Father) give z# that Fleſh, which he received DP Carne Marie Carnem accepit, 
from Mary. in which he walked on Earth, at ipſa Carne hic ambulavit, & 


: : ; : ipſam Carnem nobis mand 
which is firſt to be adored, before we receive it. nemo illam moans 


Language which the Church of England will car nift privs adoraverit. 
cenſure tor Herel1e ! "beets 
| | Paragraph IV. 


d'4 OU inſtance this Teſtimony, According to that Fleſh which Tea. 5, 
KL as born of the Virgin Mary, ye ſhall uot have me, He is aſcen- John. 
ded up into Heaven and ts not here. | 
The forementioned Solution fatisfies this Objetion, for we 
are not to have him in his Natural Exiſtence, we are to receive 


him in a Sacramental Exiſtence. 
G 2 Thus 
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" Thusthe variation of ſtate and change of life cauſed the grear 
1 Cor. 15, Apoſtleto ſay, there were two Bodys in man, The Animal Bo- 
dy, and the Spiritual Body; The Animal Body is a poor Paſſen- 
ger upon Earth, ſtrugling with Paſſions, and reſtleſs Agitations. 
The Spiritual Body, is the glorified Corps, when Soul and Bo- 
Epl. 146. ÞAdy meet in Eternity. It is ſown a Natural Body, ſays St. Paul, it 
1/295 gt c0r- ſhall riſe a Spiritual Body. Which St. Auſtin thus expreſſes, It is 
Js. - pak ';: ſown a Corruptible Body, it riſes an Incorruptible Body. 
bile. 4 The divers exiſtence of Chriſt's Fleſh, in Heaven, and on 
Cap.1. ad Eph. the Croſs, was ſufficient to St.Ferom, ro call it a Divine Body, 
Aliam & ali- and a Terrene Body, Theſe two Bodies are but one in Sub- 
A ſtance, the ſame in Heaven, the ſame on the Croſs, the ſame 
which the Virgin brought forth, and the ſame in the Sacramear, 
Who eats, fays St. Auſtin, of this Fleſh let him firſt adoreit. Adora- 
tion teſtifies what it 1s. 


Paragraph V. 


Ep. 23, 2d Bo- OU alledge this Similitude from St. Auſtin, As the Sacra- 
nifacium. ment of the Body of Chriſt is in ſome manner or ſenſe Chriſi*s.Bo« 
. | dy, and the Sacrament of bis Blood, is the Body of Chriſt, ſo the Sa- 


De Conſecra-  crament of Faith, (meaning Baptiſm) is Faith, which the gloſs, 
tione 2. hoc eft. of the Canon Law, thus expounds. 1's called the Body of Chriſt, 
that is, it ſignifies the Body of Chriſt. 

Boniface inquiring how Infants, when they are baptized, arc 
ſaid to belicyve, and renounce the Devil , was thus inſtrufted 
by St. Auſtin, A Sacrament, or holy ſign, is honoured for the 
moſt part with the names of the things themſelves, by reaſon 
of wluch Similitude the Sacrament of Faith, (Baptiim) may be 
called Faith, which Infants receiving are ſaid to ve. This 
Anſwer exaCting a confirmation,obliged the holy Prelate,pitch- 
ing upon the Sinulitude of the Sacrament, to caſt his Eyes pre- 
citely on the ſole outward appearance of the Symbols, which 
in ſome manner or ſenſe, are Ghciſe's Body and Blood. Not ac- 
cording to the truth of the thing, as the Glols notes; or as St. 4n- 

ſelme exprefies, the wiſible appearance of Bread is 

Sr. Anſel, TraQt. de Sacram. Al- mos the Body of the Lord, except as the Canon 
_ 5 SE fs Pars Law expounds it, improperly and after ſome man- 
per ſe inſyes non oft Corps Do- 5, as it fignifics and contains the Body of 


mm Chriſt. 
| W hat 
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What is ſignified or contained is the Myſterie, which is not 
prejudiced by the foregoing Speech ? For a Myſteric properly 
ipeaking, is ſome inviltble thing. Such is that 
of St. Paul, If I know all Myſteries or hidden Se, Paul, 1 Cor. 17, 
chings. And the Roman Orator expreſſed Y Ds tary fro a I 
himtelf afrer the ſame manner, when he ,,, A Seri dias, hn 
ſaid, Keep this ſecret, as a Myſtery. | 
Thevilible appearance then of Bread,though not the true Bo- 
dy of Chriſt, may be called improperly Chritt's Body; and yet 
the thing ſignified or contained under this appearance be the 
rrue Body of Chriſt. Or as Faith infuſed by baptiſmal rege- 
neration, to uſe St. Auſtin's compariſon, is true Faith ; ſo the 
thing received in the Sacrament, is the true Body of Chriſt. 


Paragraph - VI. 


ye add this remarkable Paſſage of St. Auftin, cited by 
Gratian, As we receive the ſimilitude of hu Death in Baptiſm, Apud Gratian. 
ſo we may alſo receive the likeneſs of his Fleſh and Blood; and ſo nei- 4 Conl. d. 2, 
ther may truth be wanting in the Sacrament, nor Pagans have occaſion {eR. utranique. 
to make ns ridiculous for drinking of the Blood of one that was ſlain. | 

St. Auſtin here delivers the ſ{trift PraCtice of the Church in his 
days, hiding from. thePagans the Myſtery of the Sacrament ; 
and adds this Reaſon, in the ſame place : If the Diſciples of our 
Lord could not patiently receive what our Lord _. | Ginall Satianter fo 
ſaid, how will theſe Incredulozs endure us teach- <a oe er 4 Sep 
ing the ſame Doftrine ? But of this more:here- - quomodo ferunt ifta increduli ? 
after. | 
Nor does this Learned Father more- exclude the reality of 
Fleſh , calling it the likneſs. of Fleſh : Than St. Paul, ſaying, $Sr.Paul, Eph,z, 
Chriſt 6s pen bras he lived, and converſed with Sinners 
upon Earth, in the likeneſs of Man, deny'd that he was truly Man. 

'Tis true, many Diffenters from the Catholic Church, and 
Hererticks, grounding themſelves on this Scriptural Paſſage , 
Chriſt appeared in the likeneſs of Man, eagerly taught, that he 
was a Phantafm, or Appearance, not a natural Man, compo- 
ſed of Fleſh and Bone. And you, their Faichful Imitator, 
gloſs after the ſame manner, not upon Scripture, but upon a 
{ingle Paſſage of one Father , and this roo borrowed. from 


Grattan. 
But 


But with how little reaſon you gloſs after this manner, theſe 


(54) | 


following Paſſages of S. Auſtin,taken out of the ſame Gratian,will 
farther demonſtrate. () The Firſt is part of the Canon,where- 


(a) Ibidem. Yeritas, dum Cor- 
pus Chriſti & Sanguss, virtute Spi- 
ritus S. ex Panus & Vini Sub- 
ſtantid efficitur ; fgura, quod exte- 
rius ſentitar. 


(b) De Conf, d. 11. can. 41. Fi- 
deliter fatemur ante conjecrationem 
eſſe Panem & Vintm, quod Natura 
formavit, poſt conſecrationem wverd 
Chriſti Sanguin?m, quod benedifis 
 Eonſecravit, 

(c) Can. 57. Panis quem ego 


dabo, determinat quomoao fit Panis, 


non ſolum ſecundum wverbum, quo 
wiuunt omnia , ſed &> ſecundum 
Carnem aſſumptam pro mundi vita. 


in your ObjeCtion is contained. Theſe are his 
Words, What exteriorly appears (in the Sacra- 
ment ) # a Figure; the Truth s the Body and 
Blood of Chriſt, made of the Subſtance of Bread 
and Wine. (b) The Second Paſlage is, We faith- 
fully confeſs it is before Conſecration, Bread and 
Wine, which Nature made; but after Conſecra- 
tion, the Fleſh and Blood of Chriſt, which Bene- 
diction conſecrated. (c) The Third is the mean- 
ing of that Paſſage of our Saviour, The Bread 
which I will give, 1n the 6th of St. Fohn; which 
words determine in St. Auſtin's mind , How 
Chriſt is Bread, not only as he & the Word, which 
gives all things life ; but alſs according to the Fleſh 
_ for the life of the World, Is this not real 
leſh ? 


Paragraph VII. 


YV OU mention but one more Teſtimony, but ſo clear a one, 
as it u impoſſible any man in hs wits, that had believed Tran- 
ſubſtantiation, could have uttered. Ir is in his T reatiſe, de Do&rina 
Chriſtiana, where laying down ſeveral Rules, for the right un- 
der{tanding of Scripture, he gives this for one. If the Speech be 
@ Precept forbidding ſome heinous wickedneſs, or commanding us to do 
good, it 3s not figurative; if the contrary, it « figurative ; for ex- 
ample, except ye eat the Fleſh of the Son of Man, and drink ba Blood, 
ye have no life in you : this ſeems to command a heinous Crime, 
tacrefore it 15 a Figure, commanding usto communicate of the 
Paſſion of our Lord. ; 

If I ſhould deny, that St. Auſtin ſpeaks here of receiving the 
Sacrament, you would be puzled to find out a warrant for 
your famous Afﬀertion. For many Learned Writers judici- 
outly remark, that theſe words, except ye eat of my Flefb, in Saint 
Auſtin's Senſe may be thus explicated, except ye eat it by Faith, 
by Piety, by Good Works, which is a Spiritual Communion 
(out of the Sacrament) of the Paſſion of our Lord. And if _ 

c 
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be true, as # is more than probably fo, St. Auftiz ſays here 
what all Catholics profeſs ; For we all ſay we may communi- 
cate ſpiritually of the Paſſion of Chriſt by Faith believing in Je- 
ſus, when we receive not the Sacrament; and yet we believe 


in the Dod&rine of Tranſubſtantiarion. 


Bur if you will {till keep this Holy Father, whoſe Learning 
has always been the Admiration of Mankind, out of hs wits, 
to uſe your Phraſe; a flight reflection, ſuppoling he ſpeaks 
here of Sacramental Communion, will help him to return to 
himſelf, and reconcile him to the Catholic Afﬀirmation. 

I think one of a mean Capacity can diſtinguiſh. the manner of 
eating, and the thing eaten. Which if true, St. Auſtin may li- 
rerally underſtand the thing eaten in the Sacrament, to be the 
true-Fleſh of Chriſt, God and Marn'; and yer at the ſame in- 
ſtanc hold, that the manner of cating this Fleth, (to which this 
Paſſage, except ye eat my Fleſh, has reterenece) is Spiritual. For 
although the true Body be raken in the ſhape of Bread , into 
the Mouth , and let down into the Stomack, ' yer it 1s not 
ground with the Tecth, or ſeparated in pieces. Weare taught 
after a Spiritual' manner to eat the Fleſh of the Son of Man. 
Lifen to the Voice of God, and you'l hear the Goſpel mention 
cating a Man, take, eat, this * my Body. The manner is Spiri- Matth. 26, 
tual, tor the Body is given in the ſhape of Bread; and in this 
Senle St: Auftin calls theſe words, except ye eat my Fleſh, a figu- 
rative Speech. The Subſtance or the thing eaten is not here 


mentioned by the Saint. Bur it 1s the true 
Body of Chriſt, as the ſame Saint aſſures us 
elſe-wherc in theſe Lines; Me believe ( in the 
Sacrament) with faithful heart and mouth the 
Mediator of God and Man, Chriſt Feſws, giving 
ts bis Body to be eaten, and bz Blood to be drank, 
although it appear more borrible to eat, than to 
kill Human Fleſh, to drink,. than to (pill Human 
Blood. 


L. 2, Contra Adverſ. Leg. & 
Proph. c. 9. 

Hominem Chriſtum Feſum Car- 
nem ſnam nobi®%manaucanium b1i- 
Lendumque Sanguinem amrem fide'i 
corde, atque ore-ſujcipimns, quam- 
wvis horribilins videarur, Humanam 
Carnem perimere, quam manaucare, 
& Humanum Sanguinem potave , 
quam fundere, 


Every word almoſt inſtances a new Argument, for the truth 
of the Fleſh. This oral receiving with mouth God and Man, This 
horror of cating and drinking Fleſh and Blood ; this Antitheſfis 
between cating and killing, drinking and ſpilling, terminated 
to the ſame ſubſtance, leaves not the leaſt ſcruple to doubr, that 
the thing caten 1s real Fleſh and Blood. And pray what horror 


would 
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would there be, to cat an Image of Fleſh ? or what Language 
ſpeaks of killing the Figure of a Man ? The ſame Saint, 1n his 
Expoſition on the 33d Palm, hath this Paſ- 


In Pfal, 33. Js quo tanta perpeſ® ſage; He's truly our Lord, who truly gave us bu 


fus eft, 


Body to eat, in which he ſo much ſuffered. Elſe- 


Contra Fauſtum, |. 2. c. 10. where he ſays, the Faithful receive into their 
Sanguinem quo redempti ſunt. mouth that Blood which redcemed them. And in 


his 27th Treatiſe on St. John, ſpeaking of 
St. Peter's Confeſſion, I find this'remarkable 


TraQ. 27, in John, Twes Chri- Sentence; You are Chriſ# the Son of the living 


ftus Filius Dei vive, nec d.rs in Car- 
ne &- Sanguine tuo, nift teipſum. 


Gen. 49. 


God, and what you give in your Fleſh and Blood, 
z nothing elſe but jour own ſelf. 

Now -you muſt acknowledge the way I have preſcribed, or 
find ſome other expedient, to reconcile St. Auſtin's Wit with 
the Doctrine of Tranſubſtantiation, orallthe World will ima- 
gine, you put your own to a deſperate adyenture. 


Article VII. 


OU mention two Teſtimonies out of Theodoretas's Dia- 

logues between a Catholic under the name of Orrhodoxws, 

and a Heretic under the name of Eraniftes, who maintai- 

ned with the Eutichians, that the Humanity of Chritſt after the 

Aſcenſion, was changed into the Divinity, Fll examine each 
apart. 


Paragraph I. 
"Ye Diſpute of Orthodoxus and Eraniſtes in the F irſt Dialogue. 


Rthodoxm undertakes to ſhew that the Humanity of Chriſt 
alwaics remain'd. This he proves, becauſe the Huma- 

nity was a Vail or Garment to the Divinity, as we read in Ge- 
reſis , where Facob prophecy'd of the Meſhas, He waſhed bs 
Garment in Wine, and hu. Cloaths in the Blood of the Grape. Era- 
wiſtes replys, this is underſtood literally of his proper Habit, 
with which he was cloathed upon Earth. Orthodoxzs reſnmes, 
that Jeſus called himſelf the Vine; and the Fruir of the Vine, 
is Wine; and the Blood of our Saviour is called the Blood of 
the Vine. And if our Saviour be called the Vine, m the 
| : ruit 
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Fruit of the Vine, is Wine; and from the fide of our Saviour 
ran Fountains of Blood, on the reſt of his Body : The Prophet 
rightly foretold that He waſhed his Robe in Wine, and hi Cloths in 
the Blood of the Grape. Again ſpeaking to Erawiſtes, he purſues 
with another Simile, = called his Body Bread , and his 
Fleſh Wheat; Bur in the inſtitution of the Sacrament he called 
Bread his Body, and Wine his Blood; Though naturally the 
Body is called the Body, and Blood is called Blood ; but our 
Saviour changing the Names, gave to his Body the Name of 
Symbol, and to the Symbol or Sign, the Name of his Body. 
Eraniftes arges to know the caule of this change of Names. Or- 
tbodoxus antwers, Nothing more eaſie to the Faithful. For be 
would have thoſe who partake of the Divine Myſteries, not to attendto 
the nature of things, which are ſeen, but by the change of Names, to 
believe the change which # made by Grace, for be who called that, 
which by nature is a Body, Wheat and Bread, and again called himſelf 
theVine, he honoured the Symbol with the name of his Body and Blood, 
not changing nature, but adding Grace tonature. This isa full view 
of the matter in debate. . 
| We ought to refleQ, that as Theodoretus compares here Scrip- 
tural paſſages, wherein they reſemble one another, and conle- 
uently acknowledges the Similitude of the already mention'd 
xpreſſhions. So alſo was he not ignorant of , | 
their differences. And therefore he ſaid, Feſzs 
changed the Names,that by their change the Faithful 
might believe, that alteration which Grace effefted. 
he change of names is acknowledged to proceed from a 
change made in-the Sacrament. For he obliges the Faithful ro 
believe a change which is made, - not in the nature of things which 
are ſeen, for the natural Signs or outward appearances remain 
it muſt be then in ſome inward thing, not ſeen, or Subſtance of 
the Symbol effeted by Grace, or the Word of God. This in 
another place he profeſſes in theſe Words, Chriſt gave his preti- 
ous Body not only to the Eleven Apoſtles, but alſo to the Traytor Judas. 
Fhis cannot be properly Grace added to Nature, for Judas recci- 


adhibere. 


Per nominum mutationem muta- 
toni que ex gratia fafta eſt fdem 


ved his own condemnation. It muſt be then the Body of Chrilt Comm in 
. made by Grace of the Subſtance of Bread, and added tothe Epla. ad Cor. 


Nature or remaining appearance of the Signs which was given 
to the T raytor. 


H | Paragraph 
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Paragraph II. 


Upon the continuation of the (ame Diſcourſe in the Second Dialogue. 


'# pra What are thoſe Symbols, which the Priett offers: 
to God? Eranift. They are Symbols of the Body and Blood: 
of our Lord. Orthod. Of the true Body 2 Eranift. Of the true Bo- 
dy. Orthod. Very right. Eraniſt. Very well. Orthod. If theſe 
Divine Myſteries repreſent the true Body, the true Body EA Chriſt «.. 
not changed into the Droinity. Eraniftes perceiving himfelf caught, 

cunningly retorts 'the Argument, in the like manner. How do 
you call theſe Symbols after confecration ? Orrhod. The Body 
and Blood of Chriſt. Eranift. Do you believe you receive the - 
Body and Blood of Chriſt > Or:bod. Ido believe: Eraniſt. There- 
fore as the Symbols of our Lord's Body and Blood.are one thing 
before the invocation of the Prieſt,. but after: the invocation are- 
- changed and become another thing, ſo the Body of our Lord after hu af 

cenſion; is changed into the Divine Subſtance. | 
f Orthodoxws had not believed that the Symbols were truly 
changed in Subſtance after conſecration., how: could Eraniftes 

have deduced . the change of the Human: Nature: into the 

Divine Subſtance? He cond not argue this-out of his own prin- 

ciple. For admitting no Body: of Chriſt in Heaven, - how 

could he pretend a real Body of Chriſt in the. Sacrament 2 
Cent. 5. c. 10, Whence the Proteſtant. Centuriators ſay, Theoderetws- dangerouſly 
Periculeſe di- affirms, that the Symbols of the Body and Blood of Chrift after the 3n- 
_ vocation of the Prieſt are changed, and become another thing. 3 

| Orthodox anfwers,. you are caught in your own net, becauſe the 
Myſtical Symbols after Conſecration do not paſs out of their own Natare, 
for they remain in their former Subſtance, Figure and Appearance, and 
may be ſeen and bandled even as before. 

As Bread is properly ſaid to have Subftance and Nature, 
which are neither ſeen, nor handled; ſo likewiſe the Accidents 
of Bread may be ſaid, though not ſo commonly. to have their 

$f, Aug. Enarr. own Nature and Subſtance, which may be ſeen: and handled, 
> = q: Whence that of St. Auſftin, What is not a Subſtance is nothing at all, 
PT ud 9 om *Tis in this ſenſe Ortbodoxzs holds, the ſubſtance of rhe Symbols 
nibil emnins remains. And leſt we ſhould doubt what this ſubſtance is, he 
ef. tells us 'tis Figure aud Appearance. Nor:1s this a conſtrained in- 
terpretation : 
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terpretation : For what more uſual , when.we have uttered 
ſome word, either harſh in expreſſion, or difficult to be under- 


ſtood, than forthwith to add another, ſofter in Language, ahd, 


more obyious to the Hearer. Thus Theodoretms ſaying, They re- 
mgin in their former ſubſtance, adds, that is, they remain m their for- 
mer Figure and appearance, and may be ſeen and handled, even as be- 
fore, Nor are theſe latter Expreſſions referable to Subſtance, 
ſtrictly taken for the inward thing, becauſe this properly, is 
neither ſeen ncr handled. 

"Now if you ask what theſe Symbols are interiorly, Theodoretws 
confeſſes, they are, what they were made, Chriſt's Body. And they 
are believed and adored as being thoſe wery things which they are be- 
lieved, Which Words, ifthe Bread be not ſubſtantially chan- 
ed into Chriſt's Body, teach plain — 

Nor could Orthodoxws ſay the interiour Subſtance of the Sym- 
bols; was not changed, in his own Opinion; tor this he had al- 

ready granted, in theſe Words, They are changed and become after 
conſecration anotber thing. 
.  Ortbodoxzs pretends indeed that he caught his Adverfary in 
his own Net. But this was not becauſe Erawiſtes believed the 
Subſtance of the Symbols was-not changed into Chrift's Body 
for he thought Chrifts Body was no where extant. . How then 
was he caught in his own Net? He was caught in his own Net, 
becauſe theſe Myſtical Symbols, were not changed in appear- 
ance, (for after conſecration they may be ſeen and handled) and they 
awere Symbols ſtill of Chrift”s true Body,which Eraniſtes had formerly 
ranted ; and therefore there was a true Body of Chriſt; and 
D the our, > Chriſt was not changed into the Divinity, as 
Orthodoxus argued. Thus Ereniſftes was caught in his own 


Net. 
Nor ought Theedorets tobe cenſured for Singularity,in giving 
the Name of Nature and Subftance, to accidental Beings. -For 


Inteliiguntur 
ea efſe que fa- 
fa ſunt, & 
adorantur & 


creduntur, 


St. Hilary gives the ſame to Proprieties; Saying, That the Flames 5:. Hilary. 


in the Babilanian Furnace, loſt their Nature, though the Subſtance of Naturam ſuam 


amiſerunt. 


the Fire remained. 

Innocent the Third, that Venerable Pope and Father of the 
Church, under whom was defined the Do&trin of Tranſub- 
ſtantiation, frankly concedes the Natural Proprietics of Bread ' 
remain, ut paneitzs., And Cardinal Pole, another great Vin- 
dicator of the ſame Tenet, _ Though there be only Fleſh = 

2 Bloo 
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Card, Pole, p, 8, c. 3, de Enchs Blood in the Sacrament, notwithſlanding the Ns- 
Cum in Dominica menſs fit ſolum 1,., of the Wine may be tafted, I] would have 


Caro & Sanguis, nihilominus Vint 
natura percipiatur, 


Gelaſ. de duab, . 


Nar, Bib, P{al, 
Tom. 4. 


you likewiſe argue, that theſe Authors are a- 
gainſt Tranfubltantiation. 


Article VIII. 
Upon Gelaſ1us tbe Pope. 


HESE Words of Gelafizs, The Subſtance of Bread and Wine, 
doth not ceaſe to be, arealready ſatisfied by what I have ſaid 
to Theodoretws, that is, the outward ſhape of Bread remains. 
And if theſe Words immediately following what you objected, 
had been cited, the difficulty would haye been removed. They 
(the inward Subſtance of Bread and Wine) paſs by the operation 
of the Holy Ghoſt into a Divine Nature, yet remaining inthe. propricty 
of their Nature. It is only the Proprierties of the Nature of the 
Bread and Wine, the Colour, and the Taſt, that remain. 
The Subſtance is changed; For how could the inward Subſtance 
of Bread and-W ine paſs by Divine operation into Chriſt's Body, 
and not ceafe to be ?: howcan a Proteſtant paſs into the Roman 
Catholic Church ,. and become a pious Member thereof, and 
not truly ceaſe to be a Proteſtant ? 

This Gelaſizs is not the learned Pope Gelaſizs,, and I need nor 
labour to prove this. Your own Critics write, that:that Treatiſe 
de-duabus naturss,, whence you borrowed this Objeftion, belongs 
to ſome- other of the ſame Name. LI .ſhall inſtance only one 
reaſon. This Author ranks the Works of Euſebixs Ceſarienſis 
among thoſe of the Orthodax Fathers, which cannot be ſaid 


' of the pious and learned Pope Gelafius, who numbers the ſame 


Esfebizes in his own Authentic Works, with Apocryphal Wri- 
ters. There is then not one of our Popes againſt T ranſubſtan- 


tiation : And'if you cannot alledg one Pope from the beginnin 


of Chriſtianity, who teaches contrary to what is now profe- 
ſed in the Roman Church, concerning this conteſted Article of 
Faith, 1s ir not a great Argument that it. was alwaies taught in 


the Church of God?. 


Article 
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Article IX. 


Upon Facundus. 


| ear aa the African Biſhop, ;uſtifying Theodorus Mopſueftenus, Facund. p.t 44. 


who had ſaid , That Chriſt alſo received the adoption of Sons , 
reaſons thus, Chriſ# vouchſafed to receive the Sacrament of Adoption, 
both when he was circumciſed and baptized; and the Sacrament of A- 
doption may be called Adoption, as the Sacrament of hs Body and Blood 
by us called his Body and Blood. | 

he intern Grace of the Holy Ghoſt received in Baptiſm, 
properly conſtitutes us the true Sons adoptive of God, which 
could not be conferr'd on our Saviour; for he was enriched with 
the plenitude of perfeCtion, and was the natural Son of God. 
Yet Chriſt may be ſaid, Facundus urges, to receive the Adop- 
tion of Sons, . becauſe he vouchſafed to receive Baptiſm, the Sa- 
crament of Adoption. Then ſeeking an Example to verify 
that Baptiſm may be called Adoption, though it was nor, but 
only contain'd the Grace of Adoption, was forced inſtancing 
the Blefſed Sacrament, barely to conſider the Sacrament in the 
outward Species of Bread in the Euchariſt, which may be cal- 
led the Body and Blood of Chriſt ; becauſe it contains the 
Body and Blood of Chriſt. Whar is contain'd in Baptiſm, 
is it not the proper Grace of Adoption ? and whar is con- 
tained in the Conſecrated: Species, is the true Body and Blood 
of Chriſt. 

Can any after this belicye, that what you have objected, pre- 
judices in the leaſt the Univerſal and received Doctrin of the 
Chriſtian Church, of Bread and Wine ſubſtantially chang'd in 
the ——_—_ into the proper and true Body and Blood of 

ri? 

What you repeat by way of Appendix, the Names of ſome 
Catholic Divines, is incon{1derable. Only this-1I can ay you 

alt, 


than changd their Words 1n-detriment to the 
Catholic Doftrin., For Scotus only ſays, that 
the truth of ſome Articles, « more explicit or 
manifeſt in the Lateran Decrees,than it was in the 
Symbols of the Apoſtles, or in the Athanaſian Creed, 


might have more prudently omitted them in your own 


Scotus, I. 4. & 11. q. 3. 18; 
ad 3, In Concil. Lat. Ubi-explici- 
Cite ponitur weritas., aliquorum 
Credendarum magis explicite quam 
habebatur in Symbolo Apoſiolorum, . 
vel Athanaſii, vel Niceni, & bree- 

6F- 


wviter, quidquid ibi dicitur eſſe Cre- 
dendum , tenendum eſt efſe de ſub- 
ſtantia Fidet. 


Durand, 4. & Numb. 9. 
Subſtantia Panis & Vint conver- 
titur in ſubſtantiam Corporis &- 
Sanguinis Chriſti, Quamvis iſte 
modus fit de fao, non eſt tamen 
negandum quin alius medry fit Deo 
poſſibilis, ſal, quod remanente ſub- 
ftantia Panis & Vini, Corpus &- 
Sanguis Chriſti eſſet in Sacramento. 
Er Numb. 18. Sed quia hic ms- 
dus non debet teneri, de fafo, cum 
Eccleſia determinavit oppoſitum , 
gue won preſumitur errare in tali- 
bus : ideo tenendo de faile alam 
 partem, reſpondendym eft ad argu- 


menta qus ſunt infontrarium, 


Tunſtal Biſh 
{tianicy, no 


Tunſtal de Enchar, Sed Omni- 
potentia Dei cui nihil eft impoſſibile, 
-his qui exm Innocentio 77 eo 'Conci- 
lio interfuerunt viſum eff, quod is 
modus maxime,' um werbis hiſce 
Chriſti, hoc eft Corpus meum, con- 


gruere ills viſus eſt. 


Si illis credimus, nec Chriftur, nec 
Spiritus Sanus id efficere poſit, ut 
panis in Corporis Chriſti ſubſtau- 

_ 'tiam tranſeat, | 
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or that of Nice; and in a word, what ever is bere 
defnd (1n the Council of Lateran) # to be held 


a a ſincere part of our Faith. 


Durandas does not ſay, that -he would have been of a contra- 
ry Opinion, had not the Church defin'd for Tranſubſtantia- 
tion; bur only tacitly inſinuates,' that he would have made uſe 
of the Bread and Wine, remaining with the 
the Sacrament, which was poſſble to God, though really falſe, 
m order to folye ſome Objettions, had not the Canon of the 


Body of Chriſt in 


Church iateryen'd. Nor oughtwe to be ſur- 

priſed at this. For Dzrendus ordinarily walked 

onthe brink of Faith in Afertions, and there- 

fore merited the Title of Temerarixs Door in the 

Church of God. Theſe are his Words, The Sub- 

ſtance of Bread and Wine s changed into the ſabſtance 

of the Body and Rlood of Chriſt; yet although this 
be really true, it was poſſible to God that the Body of 
Chriſt might have been in the Sacrament, with the 

Subſtance of Bread, 2hich # not really true, for the 

Church has decreed the contrary, and ſhe-xs preſumi'd 

not to err in her deciſions; Therefore holding the . 
Bread chang'd mo: Chrift's Body , I anſwer tothe 
contrary Objections. 

of Durham ſays, from the beginning of Chri- 


y doubted of the real preſence of Chriſt in the 
Sacrament, and that the Learned Ancient Writers-look'd upon 
the manner, how the Bread pafſed into Chriſt's Body, as in- 
ſcrutable and not to be ſearched into, leſt we' ſhould ſeem to 


tempt Chrift with the Ca its, doubting 
how this can be? But through God-almighty's pow- 
er,to whom nothing « impoſſible, 060% 2 Fon 
into Chriſt's Body (by T ranſubſtantiation) ſeemed 
to Innocent the Third, and thoſe who fat 2ith him 


in Council, to agree moſt with theſe Words of my, 


This is my Body. And he cenſures thoſe w 


:deny this: change, with. impudent boldneſs 
and oppoſesthem-to Chriſt; ſaying, 1f wo-be- 
_ eve them (who profeſs your 
-Chriſt-nor the Holy Ghoſt, can change Bread into-the 
.Snbſtance of ChriſPs Body , whoſe Word made all 


rror ))- neither 


things of nothing. Tell 
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Tell me what was Erafmww*s Thought, and le anfwer what 

Religion he was of. In ſome places he fayours the Lutherans, 

oftentimes he's a Catholic, Iam ſure he's not a Proteſtant in 

that Epiſtle to Conradws; If yow are perſuaded there's nothing beſides Epitola ad 

Bread aud Wine in the Sacrament, I had rather be torn ins pieces, than ConradumPel- 


3 what you profeſs. licanum ds 
Fa feſ 4 profeſ Euch. Si 2:66 
perſuaſum eſt in Synaxi nihil effe preter Panem & Vinum, ego membratim adiſcerpi malim quans 
profiteri quod tn profiteris, & omnia perpeti malim, quam tals flagitia contra meam cons 
tiam admiſſs ex hac vita migrare. 


If Alphonſias (ay thers ſeldom mention in Ancient Writers Alph. z Caftro' 
concerning Tranſubſtantiation, theſe ſeldom Intimations are de Herl. 1. 8. - 
ſufficient to ſhew, that *twas always taught in the Church of 
God, which ought to convince any-unbyalsed Underſtanding. 


CHAP. IL. 
An Account of the coming in of Tranſubſtantiation.- 


F Have already done this to your hand. *Twas inſtituted by - 
our Saviour.” I ſuppoſe then you mean a-particular Account + 
of the coming in of the Error againſt Tranfubſtantiation, and - 
by what attemprs and degrees it was adyanced againſt the Ro- 
miſh Church. 

The firſt rom of this Dottrin, were the Capharnaits, 
who ſcandaliz'd at our Saviour's Promiſe; cry'd out, How can + 
this Man give us bu Fliſh to eat? _ This was ſeconded with the 
Complaint of his own Diſciples; This  # bard ſaying, and who 
can hear it ? Both were taxed with Incredulity , as St. Jobn In Pfal. 24. & 
writes in his Sixth Chapter. And St. Auſtin calls them Here- Tra. in Joan. 
tics, Fudas heading them as their Prince and Leader, in whom, «x © Ante- 
withour our envy, you may-triumph-and glory. How often /5"* 
have you been incredulous with the Capharnaits, ſaying, How 
can he give ns bs Fleſh? How often with the anfaithfull Diſci- 
ples murmured, who can endure this Dottrin ? SRL OE 

A ſecond attempt was, as St. Paw! delivers, made by the Co- wor credentes. 
rinthians, who not diſtinguiſhing the Body of our Lord in the 5.Aug.Ep.1 18. 
Sacrament, from Bread and Wine, became incredulous, Not os Non cre- 
believing. Not believing what 2 St. Auſtin replics, the true Body 55 #7 ew; 


continer: Ve- 


of Chriſt to be contain'd in the Euchariſt.. rum Chrifturs. 
A third 
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A third Eſſay muſt be acknowledged in the Simonits, Me- 
nandrians, Gnoſtics, and Marcionitts, who placing in Chriſt 


' enly-a Phantaſm, indire&ly rejected the verity of Chriſt's rrue 


$7, Cyril, Alex, 
in-John, 1. 10. 
C-'I Jo 

St, Greg. Naz. 
Orat, 2, de 


Paſchate. 


A fourth Oppoſition was from ſome of the Arians, who 
thirſting after Spirirual Grace, were not ſolicitous for any Cor- 
poral Preſence, as we learn from St. Cyril, and St. Gregory Na- 
Lianzen. 

In the Year 740. we read of certain Heretics meeting toge- 
ther for the taking away of Images, who gave this reaſon ; That 
our Lord having left no Image-of himſelf but Bread, which is the Image 
of bis Body, we ought to make no other Image of our Lord. This Con- 
venticle, which then was eſteemed Heretical in the Chriſtian 
World, you mention, make Orthodox, and oppoſe it to the 
Dottrin of Tranſubſtantiation. DF 

You are here again miſtaken , - for there was no Set of 
Men who profeſſed at this time in any place of the World 
your Opinion againſt T ranſubſtantiation. For theſe Heretics 
taking the word Image interiourly , for the Subſtance it ſelf; 

| ſaid, that.as-our Saviour deified Fleſh which ſuf- 


Body and Blood 1n the Sacrament. IT 


Ex Pſcudo-Synodo Iconomacorum fared for man's redemption, ſo ( conflituting the Eu- 


An, 7 40. 
Euchariſtic 


chariſtic Bread, not a falfe Image of his natural 
1m oa rt leſh ) he did ordain it ſhould be made, the Prieſt 


ſam imaginem, naturalis carnis per 


S. Spiritus adventum San&#ifican- mediating by the ſanftification of the Holy Ghoſt, bis 


dum Divinum 


mediante Sacerdets. _ | Roman Belief, -were approved, in the Nicene - 


Nic. 2. Dimiſſo mendacio tan- 


Corpus fieri voluit Divine Body. T hefe, Words, as containing the 


Spud. Nor did the Writers of the Roman 


gwnt paucilum quid veritatem Di- 1.4 qown and deſtroyed Images, chatge-them 


vinum Corpus dicentes fieri, 


with any disbelief of the real Preſence, or 
T ranſubſtantiation. - 
T heſe Iconoclaſt Heretics indifcreetly naming the Bread the 


Image of the Body of Chriſt, gave probably occaſion tothe fol-' 


lowing Writers .to.diſpute how it was an Jmage. - Amongſt 
whom Scots Erigena, towards the end of the wy 6 or begin- 
ning of the Ninth —_ went ſo far, that he faid, *twas 
only an Image of the Body. Scarce had he broach'd this new Do- 


Arin , but he was ſtraight cenſured by the Writers of thoſe 


Times. 


Hincmaras 


hurch,condemning their Herefie which pul-. 
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Hincmarm accuſed him that be called the Sacra- Ha tooe. 


ment a remembrance only of the true Body and Blood is taxtom wer; Corporis 


of Chriſt. Prudentizs Biſhop of Troy, and Ebbo &- Sangninis Chriſti, 
Prelat of Grenoble, confured the ſame Erigena. 
Nor did this Scots decline the ſiniſter Opinion of Pope Nicholas, 
in his Letter to Charles the Bald, Scorers great Patronand Friend. 
Yet we never read that Scotus eyer reply'd in defence of his Er- 
ror, and ſo ſeenn'd in ſome manner to retratt what before he 
had imprudently ſpoken. His Followers were but few, and thofe 
too, taught this Error underhand, fo fearfully, that no body 
could accuſe them of open Hereſte , or conyince them not to 
be-Catholics. Thus this Infant Embrio of Error covered in the 
Shell of darkneſs, was at length hatch'd and brought forth by 
Berengarius in the twelfth Age. | | 
Berengarius was born at Tours in France. After he had finiſhed 
the ordinary courſes of Studies, he taught Grammar and Phi- 
loſophy. "Then he was made Treaſurer in St. Martin's Church. 
About the Year I 149, he went for Angers, where he was kindly 
entertained, and conſtituted by Bruno the Arch Biſhop, his Arch- 
deacon. Here he began to ſow ſeveral Errors; Viz. Thar Chil- 
dren were not tobe ___ that Marriage might be diffolved ; 
that our Saviour could not enter in where his Diſciples were, 


The Door's ſhut ; as we learn from Guitmundus, Theodainus, Janis Clauſes, 


and St. Anſelm. He added a fourth Error, 
which is toour preſent purpoſe, That the con- 
ſecrated Bread as only a Figure of Chriſ?*s Body. 
Which, that he might the better maintain, - 
he kept poor B8ys to School, educating them in all manner of 
Learning, that ſo by mony and interc{t, he might. have many 
at his command. Bur alasall in vain, for this Error no ſooner 
was vented, but it was oppoſed by many Learned Writers. 
Among theſe, were St. Lanfrancus, St. Anſelm, 


Guit, I, 1. contra Bereng, Theod, 
Ep. ad Henricum Galliz in Bib, Pp. 
St, Anf, de Sacram. Altaris, c. 3. 


(a) Guitmundus, Durandss, Algerus, (b) Adel- (a) In ſuis Libris de Corpore &> | 


mannus, Hugo Lingonenſis, Humbertus, (c) Petrus Sanguine Domini. 


Cluniacenſis, (d) Euthymius, (c) Hugo Vittorinas, (5) In Exempl. ad Bereng, 


(f) Petrus Lombardus. And the ſame Berenga- 


(c) In Ep, adv, Petrum B, 
(4) In cap. 26. Matth, 


rius more than once abjured his Error, which (e) L. 2. de Sacramento, p.8, c.y. 
during his life was nine times condemned in (F#) L. 4. Se&. d. 11. 


nine ſeveral Councils. The firſt at Rome un- 
der Leo the Ninth, The Second at Yercels, The Third in the 
| I Convent 


| (66) ; 
Convent of Brion, according tothe defiresof Hey Duke of Nor- 
mandy, to whom he fled for prote&ion. The Forrth ar Pars. 
The Filth at Tours, by order from Pope Yidor. The Sixth at 
Rome under Nicholas the Second. Phe Seventh at Poi#ors in 
France. The Eighth at Rowe under Gregory the Seventh. The 
Baron, al Ninth at Bourdeaux, under Hugo Bien Biſhop and Legat of the 
Ann. 1955,&C. See Apoftolic in France. This we have from the Writers of 
thoſe times cited in Baroxizs, The laſt abjuration of this Here- 
fie made by Berengarius, was real. For after ten years Penance, 
hedicd peaceably in the Boſom of the Church. This we have 
(a) L.3. de from (a) William of Malemsbury, (b) Mathew Paris, Vincentius 
geltis Ang). pBeflovacenſis; and what is moſt convincing, we read in an Old 
—_ Hen Manuſcript, in St. Martiz's at Toyrs, thele Words, Obiit Magi- 
a ſter Berengarius, Grammaticus fideli, et vere Catholicus, An. Dom. 
1186. Many of thoſe whom he had - reg , Imitated his 
Pious return to the Church, and his Penance. Others more 
unfortunate, propogated this Figurative Expoſition, and Ex- 
cluſton of Chriſt's Body: in the Sacrament, after the beſt man- 
ner, Induſtry could invent, and Craft execute. 

Hence you may gather what diligence the Enemy of Man- 
kind uſed; how often he was forced ro repeat, almoſt rhe ſxme 
Stratagems., before the fearful Error durſt publickly appear, or 
was able to ſtaud in any corner of Chriftendom. 

Pray now compare, if you pleaſe, the rife of Tranſubſtan- 
tiation with the beginning of the oppoſite contradiftion;; and 
acknowledge without prejudice or partiality, which of the two 
ought to be ſincerely embraced. hether will you believe, 
Nine ſeveral Councils, or Berengarias an ApoltMte, who yet af- 
rerwards recanted ? Whether the Holy Fathers, who vindicated 
this Catholic Doctrin, St. Auſtin, St. Hilary, St. Ambroſe, St. Cy 
ril, Se. Juſtin, St. Ignatius Martyr ;, or the Marcionits,, Menan- 
drians, Simonits., all Hereties ; who deny the- Subſtantial 

Body of Chriſt? Whether laſtly, you believe St. Pawl, cor the 
Erring Corinthians ; St. Fohn , or the incredulous Jews; our 
Bleſſed Sayiour, or the ContradiCting Calviniſts? b leave you 
to your own choice, whilfbI purſue your third Principle. 


CHAP: 


(67) 
CHAP. Il. | 
Examen of your Solution given to Mr. Arnauld's Demonſtration. 


R. Arnauld, a learned man in France, pretended very 
VI rightly, thar it was impoſſible, that our Dodtrin, if it 
had been new, ſhould ever hayecomein, in any Age, and been 
received in the Church, and conſequently it muſt of neceffity 
have been the perperual Belief of the Church in all Ages. For 
if it had not been always the Doin of the Church , when 
ever it had attempted firſt to come in, there would have been 
a great {tir and bulsle about ic, and the whole Chriſtian World 
would have roſe up in oppoſition to it. But you have ſhewn 
no fuch time, when firſt it came in, and when any ſuch oppo- 
{ition was made to it, and therefore it was always the Do&rin 
of the Church. 

It is true, you would fain have me belieye, that Rabanzs, 
Archbiſhop of Mentz, and Heribaldus, Biſhop of Auxerre, and 
Bertram oppoſed this Dodrin with all their might. But whar 
you have alledgd from their Writings, do not convince me. 
Bertram indeed ſays, the Writers of that Age talked according 
co their ſeveral Opinions, differently about the Myſtery of Chriff's 
Body and Blood, and were divided by no ſmall Schiſm. But what was 
this Schiſm? This Schiſm or difference according to Bertram, 
preciſely confilted in two Queſtions. Firſt, Wherher there 
was a Figure in the Myſtery. Secondly, Whether the Bread 
that was chang'd into Chrift's Body, was the Natural Body of 
Chriſt, which was born of the Virgin Mary. 

Bertram 'n the firſt part of his T reatiſe undertook to ſhew., 
chat there was a Figure in the Myſtery, as the concluſion of his 
Diſcourſe in the end evidences in theſe Terms: 


From what I have heitherto ſpoken, "tu clear, that 
the Body of Chriſt, which the Faithful receive into 
their Mouths, w a Fipure, if we regard the viſible 
Species. And leſt any one ſhould impeach him 
of Error in the Sacrament, he ſtraight added, 
But if e conſider the inviſible Subſtance the Body 
and Blood truly there exiſk, Grounding himſelf 
upon this Principle, that rhe Tn of Bread 
4 . 


Bertram de Corpore Domini. 

E*: 3s omnibus que hafenus di- 
aa ſunt, monſtratum ef?, Corpus & 
Sanguzrs Chriſti, que faclium ore in 
Eccl:fia percipiuntur, Figure ſunt, 
ſecundum Speciem viſioulem. At vera 

ſecunaum inviſihilem ſubſtantiam , 
Corpus & Sanguis Chrijii vere 6:- 
i unt. 


27S 


Quo eredunt defiruere compro- 
bantur, Corpus etenim, Sanguinem- 
que fideliter confitentur, & cum hoc 
faciznt, non hoc jam eſſe quod prius 
fuere procul dubio poteſtantur, & ſi 
aliud ſunt quam fuere mutationem 


(68) 


was changed, and the outward appearance only remained, he could 
not conceive how his Adyerſaries (who, though they faithfully be- 
lieved with: Bertram and the Church, that the Bread was changed 


into the true Body of Chriſt, yet they denyd there 
was any Figure in the Sacrament) could recon- 
cile Faith with their Opinion. And this was his 
Reaſon ; For if the Bread and Wine were another 
thing than they were before Conſecration, they were 
changed. And if the Subſtance was changed, the 


accepere. 
s CelV 
Su 
Ep. ad Heri- 
bald, Cc. 33. 


viiible ſpecies which remained muſt be a Figure. 
Rabanus ſpeaking of the Second Propoſition, viz. Whether the 
Bread, which was changed into the Body of Chriſt, was the Natural 
Body of Chriſt, declares, that it was not the Body of Chriſt re- 
from the Virgin Mary in its natural exiſtence, but thar 
it was the true Body which he received fromthe Virgin after a 
rnatural and Sacramental Permanency. 
he firſt Opinion which he reje&s, he charges with Novelty, 
in the paſlage you cite, Saying, Some of late not having a right 
Opinion, concerning the Sacrament of the Body and Blood of our Lord, 
bave ſaid; that thu # the Body and Blood of our Lord which 24s born 
of the Virgin Mary, and in which our Lord ſuffered upon the Croſs, 
and roſe from the Dead: which Error we have oppoſed with all. our 


might. 

The other, which was the belief of the Church, he thus de- 
livers : God effefted whatever he would in Heaven aud on Earth. 
From hence he deduces, that Bread is chang'd into the Body 


De Sanguine Domini, .cap. 3. 

Non alia Caro ef, non alia plane, 
quam que nata eft de Maria, & 
paſſa in cruce & reſurrexit de Se- 
pulchro. 

Er cap. 3. At vero quiſquis iſta 
20n credit , Si vidifſet Chriſtum in 
Crnce in ſpecie ſervi, quomodo Deum 
ilum intelligeret , niſi per fidem 
priuscredidiſſet ? 

Cap. 42. Neque aliqm Carnem 
quam que pro te, & pro omnibns 
tradita eſt, pependit in Cruces, quia 
fic weritas teſtatur, hoc eft Corpus 

 meum, quod pro vobis tradetur, & 


ae Calice, hic enim. Sanguis mens eft, qui pro vobis effundetur in remiſfionem peceatorum. 


of Chriſt; and therefore adds, it as no other Fleſh, 
220 ot her truly than what was born of the Virgin Ma- 
ry, and ſuffered upon the Croſs, and roſe from the 
Sepulcher. And who does not believe this, if he had 
ſeen Chriſt upon the Croſs in the likeneſs of a Servant, 
how would he have underſtood be was God, unleſs 
Faith had prevailed with bimto believe? And in the 
42 Chapter of the ſame Book, he ſpeaks thus; 
Ir is the ſame Fleſh, which was given for thee and 
for all, and hanged upon the Croſs, becauſe truth 
teſtifies, This is my Body which ſhall be given for you; 
and of the Chalice, This is my Blood, which- ſhall be 
ſpilt for you, for remiſſion of Sins. 


From 
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From hence it. is plain, that what is now the very Doctrin 


| of the Church of Rome concerning the Sacrament , the two 


Learned Authors you have alledged, Bertram and Rabanw, ng- 
VET oppos* d: 

Bur. you tell-us, though for a more clear and ſatisfaftory An- 
ſwer to the pretended Demonſtration of Mr. Arnauld, you have 
conſented to untie the knot ,- yet you could without all theſe pains 
have cut it. If you-ſtrive to cut it with no more skill than you 
have endeavord to untie it, the work muſt be the labor of 
ſome Nobler Champion. *Tis true, you make nſe of (in 
hopes to do the buſineſs ) Diogenes plain ſtroke of experience 
orecoming Zeno's denial of Motion, by walking before his Eyes. 


Is then the Do&trin of T ranſubſtantiation not the belief of the 


Primitive Church, becauſe Diogenes walked before Zeno's Eyes 2 
A wilder Proceeding I neyer heard of from any Chriſtian Di- 
vine; and the bare relation of this matter of Fact. is a full con- 
futation thereof. 

From the Pagan Philoſophers, you run for aſſiſtance to the 
Servants in the Parable , who could nor give any Pony ac- 
count when the Tares were ſown, or by on : Yet it was ma- 
nifeſt they were mingled with the good Wheat. From hence 
you haſten to the Civil Wars of our Nation, where at length 
our King his Gracious Majeſty, Charles the Second of Great 
Brittain, was happily reſtored ro his Crown, without a great 
deal of fighting and Bloodſhed. . From this place you take your 
journy into Turky, and bring down the Grand Vitjer (inva- 
ding Chriſtendom, and beltegeing Vienna) who was not oppo- 
ſed by the Moſt Chriſtian King, who had the greateſt Army 
in Chriſtendom in a readineſs. 

Whilſt I ruminate theſe Similitudes, I cannot eaſily conceive, 
how you can joyn our Great Monarch's happy Reſtauration, in 
a Simily with Tares, where Wheat was ſown, and with the 
Grand Seigneur invading Chriſtendom, and nor give occaſion 
ro the Reader to think you either wanted circumſpeCtion in the 
choice of your Arguments, or imprudently lett a ſuſpicion of 
your LOuRY: 

And I wonder how a man of your youu Wit and Judgment, 
could prevail with himſelf to conclude the Nullicy of Mr. Ar- 
nauld's ſolid reaſoning from Experiences or matters of Fact; 
that haye nothing atall ro do with the Sacrament ? "I muſt 

rr. Ar- 
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' Mr. Arnaul?s Demonſtration be weak and inſufficient, becauſe 
the Chriſtian King, nor long ſince repoſed in peace, with his 
great Army ; or ſome-time ago our Gracious Monarch of hap- 
' py memory, was reſtored to his Crown; or becauſe St. Mathew 
wrote the Parable of the Tares? ' All the Reaſon in the World 
is t90 weak to make good any ſuch way of proceeding. But 
to anſwer preciſely to what you aſſimilate them in, (vx. from 
theſe Gompariſons you would prove, that the Controverttd 
Doarin might ſilently bave come in, and without oppoſition , al- 
though the particular time and occaſion of its firſt riſe, conld not be af- 
ed;) Did not a conſiderable part of Chriſtendom with all 
their might oppoſe the Turkiſh Invaſion? and if all had been 
quiet, would not Viezza have. becn ſurpriſed and pilledged ? 
Was all England ignorant of the Reſtauration of our Gracious 
Monarch; and were there none to be found to witneſs his com- 
ing in? were not the Tarecs, as ſoon as they ſprung up, fecn and 
diſcovered ? But no body, except Heretics, ever oppoled Tran- 
fubſtantiation ; No body bur Rebels rote againſt the right Pre- 
rogative of their Pririce. | 
And what has the Parable of the Tares to do with the Ble(- 
ſed Sacrament? The ſame confidence is {ufficient to extend the 
ſame Compariſon to the reſt of our Chriſtian Myſtcries, and 
proves juſt as much, that is, nothing at all, except Chriſtianity 
be nothing elſe but Tarcs. | | 


SECS. ML 


Of the Infallible Authority of the Preſent Church for this 
Dodrin. 


7 OU fay, the Roman Church made and obtruded upon 
KL the World this Article, merely by vertue of hcr Autho- 
rity, Seeing not any ſufficient reaſon, either from Scripture, or Tradi- 
1107, ed tbe belief of it. 
ec Roman Catholic Church never taught any of her Chil- 
dren,that She had Power from God to make an Article of Faith. 
But She teaches us, that two Conditions are required for the 
conſtitution of an Article of Faith. Firft, Revelation from 
God. Secondly, The Declaration of an Oecumcnical Council. 
Where theſe two agree, that we are taught, is part of our Belief. 


And 
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And I ſhall defire you will only pow theſe words of the” 
Council of Tzent, which mtimate the Reafon, why rhe Church 

of God declared for Trantubſtanriation ; and I am perſuaded 
yorr] believe She did nor detine this Dottrin, neither warranted ' 
with Scripture, nor Tradition. For the Coun- 


ct] lays; Becauſe Chrift our Saviour truly ſaid, | Concil. Trid. Seſl;, 1 3, cap. 4. 
that was his Body, which nnder the SPectes of Quoniam autem Chriſtus Redem- : 
Bread, he offered; therefore the Church of God tor nofter, Corpus ſuum id quod 


> OR. -T -1,_ ſub ſpecie Panis offerebat, were eſſe 
was always perſuaded, and this Holy Council de 327, ein datos fir pev tu Be 
clares or a the ſame , that by the conſecration of cleſia Dei fruit, idque nunc denug 
Bread and Wine, the whole ſubſtance of Bread 1» $519a hee Synodus declarat per 


changed into rap ry en of the Body of our Lord, cunſfecrationem Panis & Vini con- - 


and the whole 
ſtance of the Blood, which Converſion # conveniently 


ft ance of the Wine into the ſab- wvorſionem fieri totins ſubſtantie 
Panis in ſabſtantiam Chriſti Do- 
mins noſiri,ey totius ſubſtantie Vini 


and properly called by the Council, Tranſubſtantiation. ;, (13 antiam Sanguinis ejus, que 
coxverſio convententer &* proprie a Santa Catholica Eccleſia Tranſubſlantiatio appelata eſt. 


SECT. IK 
of the Neceſſity of ſuch a. Change for the benefit of the Re-- 


CerVer. 


Te E Spiritual Efficacy of the Sacrament depends upon re- 
ceiving the thing, which our Lord inſtituted, and a 

right preparation and-diſpotitior: of mind, which makes it ef-- 

fectua] to.rhoſe Spiritual Ends, for which ir was appointed. 

As'God might without any Baptiſmal Water, without any 
vilible Elements, have waſhed away the Stains of Original Sin, . 
and given Spiritual Regeneration : -S$o could he have made the 
worthy Receivers true Partakers of the Spiritual Comfort and - 
Benefit deſfign'd to us in. the Lord's Supper, without any ſub- 
ftantial change made in the nature of Bread and Wine. 

But as we cannot lay, the Water in Baptiſm, and Symbols 
are unprofitable, as things are inſtitured by God, and uſeleſs - 
for the cleanſing of Original Sin: fo likewiſe ought we norto 
pretend, that the Fleſh of Chriſt is uſeleſs, and profiteth no- - + 
thing to the worthy Receiver of the Sacrament, becauſe Chriſt , 
without this may give us the benefit or fruit of the Sacrament. 


God. 
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God might have pardon'd the. World, if his only begotten 
Son had not undergon ſo many griefs and anguiſhes, ſo much 
pain, and that ignominious death of the Croſs. Yer who dare 
fay this Fleſh was not true Fleſh, or profited nothing, which 
Redeemed all the World ? If it profited on the Croſs, why 
does it not profit in the Sacrament ? And if it profit not with- 
out Faith, how can it profit thoſe who believe not? 

The very thought of our Saviour's Subſtantial Preſence in 
the Sacrament, ſtrikes much a deeper impreſſion of Devotion 
in my Soul, than if I refle&ed on bare Symbols or Signs weakly 
exciting Faith in me. 

And even when a Terrene Prince viſits Priſons, or in a So- 
lemn Pomp enters the Capital City, his Corporal Preſence cu- 
ſtomarily frees many Criminals from Chains , Fetters, and 
Impriſonments, which the Law would otherwiſe not have 
granted, nor the King conſented too : And yet one word of 
command is ſufficient to do greater execution. 


SEC. V. 
Of the Power of the Prieſt. 


E acknowledge a Power in the Prieſt, which is not in the 
People. | were not conſtituted Apoſtles, all were 
not Do&ors. But we donot acknowledge a Power in the Prieſt 
to make God, as you calumniate us: we acknowledge a Power 
in God to change one Subſtance into another, Bread into his 
Body. Till you prove this impoſſible, (which is impoſfible to 
be — ol - your give us leave to belieye God is in the right 
ſeflion of his Omnipotency, and loſes nothing of his Power 
Ly your Detrattion. And if you count this Miraculous change 


no Miracle, ew it what Title you pleaſe; we will not diſpute 
the Name, it you contradiCt not the thing. 


And thusT have diſpatched the firſt part of my Anſwer,which 
wasto vindicate the real Grounds and Reaſons of the Church of 
Rome, for this Docrin, 


FARI- 


LE, 5 
FART LI 


MT Y Sccond Part was deſigned co anſwer your ObjeCti- 

ons, Which are of ſo much the leſs force, becauſe I 

M. have already ſhewn, this DoCtrin ſufficiently war- 

' ranted with Divine Authority ; and this eaſily weighs down, 

and overthrows whatever Probabilicies Senſe can ſuggeſt,or Rea- 

ſon inyent. Theſe Probabilities you reduce to thete two Heads, 

Firſt, 2 OY Scandal of this Dofrin, to the Chriſtian Religion. 
And Secondly, The monſtrous and inſupportable Abſurdity of it. 


CHAP. L 
'Of the infinite Scandal of this Dodtrin to the Chriſtian Religion. 


AN D this upon four accounts. Firſt, by reaſon of the Stupi- 
dity of this Do&trin. Secondly, The real barbarouſneſs of 
it. Thirdly, The Bloody conſequences of it. Fourthly, The 
danger of Idolatry. 


' Article 1. 
Of the Stupidity of ths DoGrin. 
T4 the Roman Orator, ſays, When we 


call the Fruits of the Earth Ceres, and Wine , >* N*turs Frovid. IÞ, 3. 


quem tam amertem efſe putas, qui 


Bacchus, we aſe but che common Language, but do 14d quo wijeatur , Deurm crea; 


you think any man ſo mad, as to believe what he ef: ? 
eats, to beGod? Tam of Cicero's Opinion. And 
all reaſonable People look upon Poetical Fancies, as Extrava- 
gant Reyerics. But I hope-the Law of Chriſt, is neither Poe- 
tical nor Fabulous. I remember the Poets ſing how Minerva 
the Goddeſs of Wiſdom was born of Fupiter's Underftanding. 
Harken, ſays Tertullian, a Fable, but a true one, like to this. 
The Word of God proceeding from tbe Thoug bt of his Eternal Father. 
This Likeneſs, or Similitude of Poetical invention, diminiſhes 
not in the leaſt, the truth of the Son's Divinity. Nor ought 
the Stupidity of cating God, in Tully's Opinion, ridicule our 
Saviour's own Words, Take, ear, this is my Body. 
K Arverroes 


Dionyf, Carth, 
In 4. 0,10. 4.1, 
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Averroes the Arabian Philofopher,acknowledging in his trme 
this Doctrin,' to be the Profelſion of all Chriſtians , ought to 
make (nor what you ſay, the Church of Rome) the Church of 
England bluſh, objcCting that rhe whole Society of Chriſtians then, 
every where admitted Iranſubſtantiation. I have travelled, ſays 
he, over the World, and have found divers Setts, but fo ſottiſh a Se&# 
or Law I never found, as is the Sett of Chriſtians, becauſe with their 
own Teeth they devour God, whom they worſhip. | 

kk was great ſtupidity in the People of 1frael, to ſay, Come let 
us make us Gods; but it was civilly faid of them, Let us make us 
Gods that may go fore us, in compariſon of the Church of Eng- 
land, who calumniouſiy make the Catholics fay, let us make a 
God, that we may :at him; when we only fay, God has power 
ro change Bread into his Body.. - 

Bur the greateſt Stupidity of all is, that in all Probability 
youTthink thoſe common Fupling Wards of Hocus Pocus are nothing 
el/e but a corruption, of Hoc eſt Corpus, by way of aridiculous Imitation 
cf the Prieft of the Church of Rome. I grant this Imitation is 
very ridiculous. And you are the firtt Juggler with this Di- 
vine Myſtery, and with onr Saviour's own Words, that'ever 
I read of in my liſe. But with all the Legerdemain, and Fugling 
tricks of Falſehood and Impoſture, youl never make me believe you, 
ſooner than 1 do the Scripture. 

Nay, if Averroes, Cicero, -and a whole Progenie of Heathen 


Philotophers, were as great Jugglers as your ſelf, and altogether. 


deſign'd ro put a Trick upon ine, you ſhould never juggle me, 

by the Grace of God, out of my Faith in Chrilt. 
And Laſtly, If I ſhould ask counfil of the Philoſophers (as 

you do in the concern of the Sacrament) to know the true cauſe 


. of this Univerſe, Heraclitzs would tell me Atoms produccd it, 
Pyt hagor as would ſend me to the Marriage in Numbers ; The 
Valentinians would being gs tothe four Principles, which made 


rhe Treatiſe of Peace between Verity and Silence, Light and 


Profoundneſs. But whilſt I Iet them enquire one of another... 


what gave being to theſe Atoms? who thought theſe Numbers? 
whence came this Verity 2 what is the Origin of this Silence ? 


the Source of this Light ? the Prop of this Profoundneſs ? I reſt. 


contented in mind, -and inſtru&ed with this Paſſage of Moſes , 
Tn the beginming God created Heaven and Earth : God is the Cauſe of 
all things. Cicero may diſpute with tus falſe Gods : And Awverroes 

| may 


4 
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may deride Chriſtians : A Jugler may laugh at our Saviour $:, Aug. dc v, 
Inſtitution. Theſe words, thx is my Body, filences them all, apli. « 7. 
and excites me to ſay with St. Auſtin, Diſpute You, I will believe, Ti 4:ſputa, ego 


credam, 


Article II. 
Of the Barbarouſneſs of this Dofrin. 


T HE eating Man's Fleſh, in its proper ſhape, is no doubt 
* very barbarous. But I think the eating our Saviour's Fleſh 
under the Species of Bread and Wine, appears | 
: Theophil. c 6, in John, 
barbarous neither to Senſe, nor to Reaſon. mays, ar pour 
, . J R Hos @enayv, &34 X Tap; peuve?) 
Theophila# asks ( in Jobn 6.) Why does it not guy ax dg)&f, fa nf wy hues 
appear Fleſh to us, 'but Bread? and Anſwers, leſt andit wes rw fp3ny. 
we ſhould have horror to eat it. And what you #® dre Hom. 24, in I. ad Cor. 
call horrible, St. Chryſiſtom calls amiable. For —W* of hoe borribilius? quid 
. . . autem amabiliutss 

what more Kind than to give himſelf ? 

But you cannot imagin the Ancient Chriſtians ever own'd 
any ſuch Do&rin, becauſe then we (hould have heard of it from the 
Adverſaries of our Religion in every Page of their Writings. Fer, 
This cannot be _— or very few Pagans concern'd 
themſelves with the Rites of Chriſtianity: And of theſe the 
moſt Famous complain Chriſtians conceald the Deftrins they 
-profefled. Hence that Murmur of Cecilizs in Minutins Felix, Why 
are the Chriſtians carefull to hide and ſteal their Worſhip from Mens eyes, 
ſince _—_ is never aſhamw'd to face Light? And Celſus diſguſted Apud Origen. 
upon the lame account, calls our Religion a Cland:ftim or hidden Pu: purer, 
Do#rin. To which Origes occurs. T3 true, there are ſome Points 4- "Eye Cel- 
gong is not communicated to all the World, mor is this peculiar to Chri- 
ſtians. The Philoſophers obſer two ſorts of Principles, ſome were pub- 
lic and common to all; others were private, and the Science of particular 
Diſciples. *Tis therefore in vain Celſus undertakes to diſcover the Se- 
crets of Chriftians, not knowing in what they conſiſt. St. Auſtin, and St. Aug. 
St. Denys the Arcopagite teach the ſame. And yer wherher the 1728 21..in 
Pagans knew them, or knew them not, you will have them re- 4/5... 
vie pur Myſteries inevery Page of ther Writings. Hicr, 1, 3. £:3« 
, Nor are you contented with this, for you add; With what 
configence world they. have ſet the Cruelty uſed by Chriftians tm their Sn- 
crament, rains their God Saturn's eating his own Children, but that 
no. ſuch Arg:ement was then objetted by the Heathens to the Chriſtians, 
# ; K 2 is to 


Tcrtull, Apol, 
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is t0'4 Wiſe Man inſtead of a thouſand Demonſtrations, that ne-ſuch Do- 
Grin was believed. 
Now ſure I am nonpluſt. For how can I ſolve ar. Objeion 
which ſtands inſtead of a thouſand Demonſtrations 2 Whar 
Author will wautry fall into my hand, or diate how our Ad- 
verfaries gathered from Slaves and Captives a rude Relation of 
this Myſtery, which was matter enough for them to hit us in 
the Teeth, in requital of Satwry's eating his Children, with the 
killing and feaſting on Fleſh and Blood? 
This Paſſage perchance of Tertullien may ſuffice any ſober Un- 
deritanding, that the Pagans did not omit ſuch a return you 
ſeck after; We are (lays he) called wicked Infanticides, ( Child 


Pabuls, crudi-- KLIIETS) and nouriſhed with raw Fleſh. 


Anathag. in Apo], 
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Athanagoras comes nearer, and reminds us how the Pagans 
with confidence fer the cruelty uſed by Chriſtians, in-their Sa- 
crament, if not againſt the God Saturn's, atleaſt againſt Thyeſtes's 

(another like Hiſtory ) cating his own Child. 
We are impeach'd, ſays he, (by Pagans) of Three 

horrible Crimes, of taking away the Gods, of T hy- 

eſtean Banquets (cating of @ Child, and of Inceſts. 
St..Zuſtin Martyr fits you: with Saturn's own 

Fable: *Tw reported (ſays he to the Pagans) we 

prattice Saturn's Myſtery ; and killing Man, exer= 

ciſe, with hands full of gears all the cruel and bloody 

Rites of your Idolatry. Now ſute Emay conclude 

with you, that becauſe ſuch-a thing was then 
objeQed by the Heathens to the Chriſtians, ir is to a wiſe Man 
inſtead of a thouſand Demonſtrations , that the Dodrin of 
Tranſubſtantiation-was believed in Primitive Ages, and then 
modeſtly vindicated from theſe. foul Aſperſions, 


Article IIE 
Of the Bloody Conſequences of this Dottrin,- 
F this Doarin had been: the-occaſion of the moſt Barbarous 
- and Bloody TN to uſe your words, that ever were 
ated in the World, the Enemies of Chriſtianity would have 


hic them in the Teeth with theſe Cruelties of terrour, fury and 
rage; and what cndleſs Triumphs would they haye made _ 
| his 
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this Subject 2 But that no ſuch thing was objefted by the Hea- 
thens, is to a wiſe Man inſtead of a thoufand Demonſtrations. 
And what you want here of Authority, wo ſupply and make 
-uP in a zealous appearance of Devotion, breaking into this Ex- 
clamation ; O Bleſſed Sawour !. ho can imagine that ever Men ſhould 
Kill one another, for not being able to believe contrary to their Senſes, for 
being unwilling to think that thou ſhouldft make one of the moſt barbarorns 
things that can be imagined, a Principle of thy Religion ,, for not flatte- 
zing the Preſumption of the. Prieſt, 2vbo ſays he can make God. 
*hisis.certainly to run headlong into Hell in Heavens Road, 
wheedling the People into Blind Extaſtes, with Hypocritically 


crying out, O Bleffed Saviour ! But all who ſays, O Lord, O Lord, Non onnis qui 


ſhall. not enter into the Kingdom of Heaven, Examine your own - 
Prayer, and Reaſon will find matter enough to diſcuſs, and 
Conſcience more to correct. 

What Catholic ever ſaid, Firſt, That Men ſhould kill one 
another ; Secondly, That the moſt barbarous" thing in the 
World is a Myſtery of Religion ; Thirdly, That we flatter 
'the Prieſt, who-fays,. he can make God 2 

Theſe are as true, as your Prayer is withour Calumny or 

.Hypocriſie. They are as true, as there-were Execrable Mur- 
dexs committed to drive People into this Senſeleſs DoCftrin, by 
no Body, in no Place. 
- But theyare not as true as the Do&rin of Tranſubſtantiation 
was delivered by Chriſt and his Apoſtles, taught by the Cor- 
ſent of the Fathers, Divinely revealcd and propagated to Poſte- 
rity; and ſo free from Stupidity, quiet from Cruelty, and a 
Pious Myſtery of our Religion. 


: Artide IV: 
Of the Danger of Idolatry. 


-'T.F weſhould be miſtaken, as you ſuppoſe, about this Change 
[| through the croſsneſs of he Prieſt (which God forbid ir 
ſhould happen) nor pronouncing the words of Bleſſing or Coit- 
ſecration,we ſhould notat all be guilty of Idolatry.For believing 
enly one-true God, we profeſs there is infinite Diſtance berween 
him and all Creatures : and therefore we cannot ſo honour any 

Creature, as we do the true God, Nor is our Intention cyer 

| | determine? 


. 
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determined 'by rhe Will to adore any thing which is not God; 
So that if the Hoaſt were not, through miſtake, conſecrated 
by the Prieſt, the Peoples Adoration would be terminated in 
Chriſt, where c're he is, becauſe it is direed to'God, and not 
to a Creature. The Pagans, 'tis true, or Perſians cannot be ex- 
cuſed from Idolatry, in worſhiping the Sun, becauſe erring 
trom the knowledge of the true God, they dire their Ado- 
ration to what is not God, bur a Creature. + 

Mr. Thorndyke, one of the great Lights of your Church, was 
ſo convinced in-this point, thar he profeſſes, ſhould this Church 
(of England) declare that the Change, which we call Reformation, is 


grounded upon this Suppoſition (of Iaolatry in the-Church of Rome,) 1 


muſs then acknowledge that we (Proteſtants) are the Schifmatics. 


| CHAP: 6 
Of the Monſtroms Abſurdity of this DoGrin. 


T. O ſhew the Abſurdity of this Doctrin, you are contented 
to ask theſe few Queſtions. 

Queſtion 1. Whether ever any Man have, or ever had greater evi- 
dence of the truth of any Divine. Revelation, than every' Man hath of 
the F _ of Tranſubſtantiation. | 

Anſwer. If we had no ſurer Evidence of Revealed Truth, 
han rf Man hath of the Falſchood of Tranſubſtantiation 
72 ſhould have no true Evidence for Chriſtian Religion ; And 
: 2s by your Firſt Queſtion Chriſtianity would immediatly be 
C:iatched out of the World. ". # 

Weſt. 2. Suppoling the DoCtrin had been delivered in Scrip- 
*.::= in the ſame words, which we read in the Council of Trex, 
You ark, by what ſtronger Argument could any Man prove to me, that 
#(+-% 2074s were in the Bible, than I can prove to him, that Bread and 
70 5} <3 Conſecration are Bread and Wine ſtil? n; 

\:2r. The Senſe of the Council of Trent, 'xnd that'of the 
£:-.21:-3 are one and the ſame. If therefore I can but appeal 
£© 7.” £yES to prove ſuch words tobe in the Bible, as you-do:ap- 
24. to your Senſes to prove that Bread'and Wime remain after 
« onſecration ; what the Scripture ſays, Iwevidentlytrue accop- 
ing to the Teſtimony of Sente ; hand your” Teſtiniony from 
cate of the ſubſtante of Bread remaining, 1s evidently _ I 
"aye 
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have great aſſurance of this. For St. Paul forbids me to believe 
an Angel, if he ſhould come down from Heaven, and teach me 
contrary to what is writ in Scripture. As this « the ſubſtance 
of Bread, and not my Body, is contradictory to, ths « my Boajy. 
And what Prerogative enjoy ,yow beyond that of an Angel > 
And if you draw one way with your Evidence of Senſe, and 
Scriptural Evidence from Senfe draw another way, is 1t not 
evident that your evidence, is good for nothing ? 2 NG 
. Queſt.- 3. Whether it he reaſonable co imagin, that God. 
ſhould make that a part of Chriſtian Religion, which ſhakes the 
main external Evidence and Confirmation of the whole ? You mean 
the Miracles which were wrought by our Saviour and his Apo- 
ſtles, the Aſſurance whereof did. at frſt depend upon the certainty of 
Senſe? | ht 

; <AEIR With great Reaſon and Juſtice you appeal to the 
Sethrfes of thofe, who ſay, they ſaw the Miracles which were 
wrought by our: Saviour, and his Apoſtles ; becauſe their Eyes 
were the proper Witneſſes of Miracles : So with the ſame Rea- 
ſon and Juſtice I appeal ro my Senſes to prove, that the words 
which teach the Do&ttrin of T ranſubſtantiation are in Scripture, 
becauſe Paper, Ink, Syllables, and words, are the proper Objets 
of Seeing, feeling, and hearing. How then does the Catholic 
Tenet ſhake the main External Evidence of the Chriſtian Re- 
ligion, when this external proof of Senſe evidences, from Scrip- 
tare, Tranſubſtantiation ?. 

Queſt. #7ether our Saviour's Argument were concluſive or not, pro- 
ving to his Difciples after his Reſurre&ion, that his Body was 
riſen, * Luke 24. 9. Bebotd my hands and my feet, that it « I my ſelf, 
for a Spirit hath not Fleſtr and Bones, as you ſee me have. 

And if ſeeing and handling be an unqueſtionable Evidence that things 
ave what they appear to our Senſes, then the Bread in the Sacrament is 
ot chang'd into the Body of Chriſt. | | 

.' Anſwer. Senſe, in its. own Objects, is frequently certain ; 
and here we may rely on it. According to this Principle, the 
Argument which our Saviour uſed, did certainly prove to the 
Diſciples, that what they ſaw and handled, was his true Body. 
For affirmation of Fleſh and Bones rightly tollows from feeling 
and ſeeing. Theſe Actions belong properly to the experience 
of Senſe. Beſides, we have all this recorded in Scripture. And 
our Sayiour made uſe of all other Arguments imaginabic to 
confirm the Myſtery of his ReſurreCtion. In 


Luke 4. 


Matth, 26. 
John 6, 


 gaverthem, belicy'd he was ol, or A parition, In like 
- manner, the ſame true Body. of Chriſt is {ybſtantially preſenc 


-our Senſes. 
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Tn ſome Circumſtances the Senſes may deceive us, and then' 
we ought not to rely on them. Thus the Jews, deſigning to 
precipitate our Saviour from the top of a Mountain ; *Feſws, as 
we read in Scripture, paſſed chrough the crowd, and departed, and 
the whole Multitude, truſtingro that Information which Seaſe 


m the Sacrament after a Spins Exiſtence xy and therefore it is. 
not the proper Objett of Senſe; and fo we cannot here rely on * 
We muſt then truſt 0 Tg clſe,viz. tothe Te- 
ſtimony of Scripture, which is the Rule of Faith, to know ſurely 
Subſtance or Body lies under the Species, or appearance of 

read. 

Now the Scripture teaches us, that the Bread in the Euchariſt 
is the Body of Chriſt, This is my Body; and, the Bread which I 
will give is my Fleſs. If it be the Fleſh of Chriſty. as we learn 
from Scripturezhen theSubſtance of Bread remainsnor, for the 
remaining Subſtance;,at the ſame time,cannot be the Subſtance of 
Bread, and rhe Subſtance of the Body of Chriſt. Moreover, our 
Saviour left -many other Teſtimonies in confirmation of this 
Verity. Our Belief is grounded on our Saviour's Words ; and; 
-* 1 mT ſecure than to build on this Immoyable Rock of- 
ruth. | p 
Now what ſhall I fay, but that your whole Diſcourſe has: 
been levell'd at our Saviour Jeſus Chrift,- and his Teſtimonies, : 

againſt which the Gates of Hell ſhall never preyail. | 


> And I finiſh with theſe words:of Sc: Auſtin. 

Se: At ho $Þ de Dot. Chriſt. +73 Gs oh: ; ig ; 
Ce s BY animun {Sa oa When the Opinion of Error bas pr epoſſeſſed Maw 5 
alicujus erroris opinto, quidguid Mind, whatever Scripture ſball ſay F] oppoſition to 
aliter aſſerueri? Seripturs figura® his Senſes, be Jappoſe s Figurative Interpretation. ; 
fur bowgues erbifraetar. Oh that this Figurative receiving Chriſt in. 


the Sacrament, preſage not aFi | ono embracing of the ſame 
in thenext World-! and fo You clipping the Shadow for the truc 
Pody, loſe for eyer Eternal Happineſs. 


£celeſue Tudicio Subjefa ſunto. 


FINTS. 


